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The April 2000 issue of30 Daysprinted an interview with then Cardinal
Joseph Ratzinger, now Pope Benedict XVI. The article is authored by Giann
Cardinale and addresses the decision of Pope John Paul Il to authorize the
composition of aCompendiumto the Catechism of the Catholic Churctvhich
John Paul approved in 1992. The second English edition of ti@atechism of the
Catholic Churchwith a glossary and analytic index was published in 1997 by the
United States Catholic Conference. The following will attempt to imbduce the
Compendiumand the reasons for it by summarizing the thoughts of Cardinal
Ratzinger.

The Catechism of the Catholic Churchn the textus typicugthe Latin text
which is the basis for all translations) is a reference text for knowg what the
Catholic Church officially teaches. It was published in 1997. However, its iy
over 900 pages, makes if difficult to use in ordinary catechetical endeavors. &h
Compendiumprovides a shorter, simpler and clear expression of the essentials of
Catholic faith and morality. This CompendiumCardinal Ratzinger notes, is not
merely acompendium but thecompendium of theCatechismIlt is he, now Pope
Benedict, who promulgated this work, having been deeply involved in its
formation. His predecessor appointed him to shepherd it into existencen his
Moto Proprio,June 28, 2006, the Pope Benedict calls it “a faithful and sure
synthesis [containing] all the essential and fundamental elementstbie Catholic
faith...a kind of vademecunwhich allows believers and non-believers alike to
behold the entire panorama of the Catholic faith.”

Addressing questions about the need for catechesis, in the firdape,
Cardinal Ratzinger acknowledges that after the Second Vatican Council ére
was widespread opposition to any attempt at “crystallizing” doctrine in wordsa
general spirit of “anti-dogmatism” that has infected the modern world, am that
“the post-Council catechistic movement has stressed the anthropologi@aspect
of the question [of doctrinal transmission] and believes that a Catectin, being
too doctrinal, would hamper the dialogues necessary with people today.” All of
this he rejects, responding: “To dialogue well it is necessary to know whate
have to discuss. It is necessary to know the substance of the faith. A catsghi
is ever more necessary for that today.” These words recall Cardinal Ratzier’s
1983 remarks in a lecture in France where he said: “It is an initial and grave
error to suppress the catechism and to declare obsolete the idea ofexdtisms.”
He went on the assert that such abandonment led to a fragmented presembat
of the Christian message; and in the interview 1830 Daysappealed to empirical
experience as evidence saying: “there is tremendous religious ignoranc



today...Evidently in the post-Conciliar period we haven’'t concretely managedt
transmit the contents of the faith.”

The Compendiumis structured in a question and answer format. In this,
it differs from both the Catechism of the Catholic Churchnd the United States
Catholic Catechism for AdultsThese are discursive texts. The value of the
Compendiumformat is that it becomes dialogic, a discussion between an
enquirer and a teacher. It also offers short, often pithy formulae that can be
easily memorized. Asked if this were a kind of reversion to an outmoded tgpf
instruction, Cardinal Ratzinger responded: “people have their questioa and the
faith offers itself as answer to those questions....in a period, like thegsent, in
which dialogue is rightly held to be essential in education to the f&itand in
relations among various human groups, it seems to me natural that the
dialogical question-answer method should be applied to a book like the
Compendium.”

The issue of memorization did not come up again in this issue 8 Days,
but as mentioned above in reference to introduction to th€ompendium,
referring to the Q. and A. form we read: “This may help the reader to grasp the
contents and possibly to memorize them as well.” Catechetical methodology of
late has been negative about memorizing. The ideal was to ‘encounter’ thetfai
But, how does one ‘encounter’ what is not perceived or possessed, whatos
conceptually available? The question is crucial if we are to address thede-
spread experience that religious ignorance is pandemic. But the neepossession
of the Catechismor of the Compendiumpffers no panacea. In response to a
guestion about this global ignorance of religious truth, given the fact that the
sale of theCatechismcould be measured in the millions of copies, Cardinal
Ratzinger responded that like many books, numbers of books sold does not
mean that they have been read, digested and understood. This is what has to be
accomplished and theCompendiumis intended as an aid to accomplishing this.

The Compendiumand United States Catholic Catechism for Adufisllow
the Catechism of the Catholic Churchn its four-part structure: the profession of
faith; the celebration of that faith; the moral response to believing; andhe life
of prayer. Both the Compendiumand American Catechisnuse iconography
effectively as a teaching device, with thAmerican Catechisnmadding essays on
important personages and saints who have figured in the formation of the
American Church. Both conclude with prayers that have attained a traditional
place in Catholic devotional life.



Catechisms have a long history. Those of St. Peter Canisius (1521-1597)
and of St. Robert Bellarmine (1542-1621) are prime examples. For the univats
Church, the Roman Catechisnof 1566 (resulting from the Council of Trent,
1545-1563) became the principal resource as a comprehensive, systematic and
authoritative synthesis of Catholic faith and an example for local catechissn
published during the 400 years separating the Council of Trent and theeSond
Vatican Council (held from 1962-1965). In the United States, from the end tfe
19" Century, most of the catechetical works used on the local level were
structured on the Baltimore Catechisnwhich originated from the Third Plenary
Council of Baltimore in 1884. It appeared in 1885 with the titléA Catechism of
Catholic Doctrine, Prepared and Enjoined by Order of the Third Council of
Baltimore. It contained 421 questions and answers, intended for universal use.
However it soon was made available on the local scene in usable books, which
rendered its teaching in age appropriate texts. It is still available in tlee
formats, written for younger children, youths, and adults, with a fourth volume
intended as an instructor’'s manual. It suffered severe criticism &ér Vatican Il
and to a large extent has been abandoned since the late 1960s. The problem was
not the text itself, though up-dating would have been in order to reflé¢he
teachings of the Second Vatican Council, but the way it was used, the tesgh
methodology that failed to allow the doctrine to come alive for the student.

Pope John Paul Il convoked an extraordinary Synod of Bishops in
October 1985 to attempt to pinpoint the Church’s situation twenty years aér
the close of Vatican Il in 1965. During its session, the idea of a universal
catechism again surfaced. The hope to produce a catechism had been suggested
toward the end of the Second Vatican Council, and right after the Council magn
catechisms made their appearances (e.g. the Dutch catechism in 1966heyr
proved inadequate, largely because the issues in ferment after the Cailrhad
not yet been clarified. Now, in the last half of the 1980s the time seemed to have
come. Cardinal Ratzinger writes about this time and these catechedic
experiments:

The new texts [the catechisms just mentioned], with theinasty
aggiornamentq had themselves already begun to look dated; it is
inevitable that whoever binds himself too rashly to today already
looks old-fashioned tomorrow....Now it is certainly true that
[catechesis] must bé&eptnew, for catechesis makes the universal
message contemporary by presenting it to particular men living at a
particular time. But the act of rendering present presupposes
something which reaches beyond the individual present moment
something which is always ready to be introduced into it afresh;
otherwise it becomes void of conterit.

To avoid this evisceration of meaning, a universal catechism was judged to be
the appropriate answer.

! Joseph Cardinal Ratzinger, Christoph SchénHatrpduction to the Catechism of the Catholic
Church,Ignatius Press1994, pg. 13.



It seems that from the beginning of the project questions aboutsi literary
form and specific audience were paramount. The concepts cditechismand
compendiumwere present throughout the discussion. The final decision, as it
turns out, is for both forms. TheRoman Catechisndoes not have a question and
answer format, so it was decided that th€atechism of the Catholic Church
would follow suit. The Compendiumon the other hand would use the Q. and A.
form. This decision suggests the intended audience for each of theseks. The
Catechismis addressed to the Hierarchy, Priests, Deacons “and to other
members of the People of God”; surely these are the catechetical colteihtors in
the teaching of the faith, as well as already instructed persons who wish t
deepen their grasp on the faith. Th&€ompendiumwith its Q. and A. format is
intended as an instructional tool for those being initiated into the faith Again,
as these will be older potential converts, or previously uninstructeadults on the
one hand and children in the other, theCompendiumitself will have to be
restructured to make it an adequate and age-appropriate teaching tool. THi
suggests that all who are teachers in the faith must be willing to mastereh
content of theCatechismto become thoroughly familiar with it in order to be
able to communicate its teaching accurately to those being instructed. What
place, we may ask, will theAmerican Catechism for Adultbave? It is a valuable
aid for communicating the universal faith to an audience whose history and
cultural milieu must be factored in for effectiveness. Thémerican Catechism
will be invaluable in placing the teaching of the faith into the histoy of our
Country and in addressing the issues of faith that are experienced heer

The Catechism of the Catholic Churct2™ edition, revised in accordance
with the official Latin text) is, now, the foundational text upon which al
catechisms are to be based. It became necessary to situate Vatican lbitite
whole picture of Catholic doctrine, and to address the many new issuesatrhave
risen to consciousness over the course of time. Even the structure of th
Catechismspeaks to this need. Th&oman Catechismhaving the structure of
“creed, sacraments, commandments, prayer — thus revealed itself to bestmost
adequate method, now as ever, for eatechismus maior? This was dictated by
the problematic issues resulting from the Protestant Reformationthe Catechism
of the Catholic Churchis structured similarly: creed, cult (worship as the first
response to what is believed), and code (or moral life as the articulatiom action
and free choice of what is believed). The dogmatic content of the faith is ays
primary inasmuch as it lays the foundation for what follows. It leads to and
elicits the treatment of the Sacramental life (the life of worshipto celebrate the
wonder of God’s involvement in human life and history. It is only then that
considerations of moral action remind the attentive reader that Christian
morality is unique since it is oriented toward a supernatural goal whichs
attainable only with the sanctification the sacramental life can give it.

2 Joseph Cardinal Ratzinger, Christoph Schénbornciampg. 29.



Will there be another catechism before another 400 years has elapsed?
Probably! The on-rush of history, the rapid growth of scientific and
technological knowledge and the advances in biological and medical discovsrie
the political changes and the technologies of destruction available in thatdire
will certainly raise new issues and questions that will have to be adbsed in
light of the truths of God’s Revelation. Nothing happens in history, sinceesal
history happens only within a human matrix, which does not have a religious
meaning and needs to be measured against Christian truth. This and
enculturation which is rapidly bringing all parts of the world closer together will
probably demand another catechism in a shorter time period. The reason Wil
not be new doctrine, but a new understanding of doctrine, new questiotisat the
unchanging doctrine will contextualize, enlighten and answer, new ways t
articulate the perennial truth that has been fully revealed in Jesus Qfst.

There is development in doctrine that is as on-going as its analogical
counter-part, our own personal growth. St. Vincent of Lerins in his
Commonitoreqc 434)writes:

Development means that each thing expands to be itself, while
alteration means that the thing is changed into another. The
understanding, knowledge and wisdom of one and all, of
individuals as well as the whole Church, ought then to make great
and vigorous progress with the passing of the ages and the
centuries, but only along its own line of development, that is, wit
the same doctrine, the same meaning and the same import....[He
offers an image] The tiny members of unweaned children and the
grown members of young men are still the same
members....Whatever develops at a later age was already present
in seminal form; there is nothing new in old age that ws not
already latent in childhood. There is no doubt, then, that the
legitimate and correct rule of development, the established and
wonderful order of growth, is this: in older people the fullnes of
years always brings to completion those members and forms that
the wisdom of the Creator fashioned beforehand in their eayl
years....In the same way, the doctrines of the Christian religion
should properly follow these laws of development, that is, by
becoming firmer over the years, more ample in the course of tie
more exalted as it advances in age. (S&he Liturgy of the Hours,
Catholic Book Publishing Company, 1975, pgs. 363-364).



The Decree on Ecumenisrof Vatican |l teaches:

In the message of salvation there is a certain hierarchy of trug)
which the Church has always recognized when it composed creeds
or summaries of the truths of faith. This hierarchy does not mean
that some truths pertain to the faith less than others, but rather
that some truths are based on others as of a higher priority, and
are illumined by them. (Art. # 11).

It is essential to understand the expressiomierarchy of truthsproperly.
It does notmean that some truths are unimportant or become less true.
Cardinal Ratzinger has warned that the expression is not “a principle of
subtraction” as if the faith could be whittled down by eliminating ®me items in
order to come to the core of belief. Rather it “is a principle of organic strcture”
whereby all elements of the faith are inter-related and organized around a
center. Hierarchy of truthsdoes not reflect the degree of certainty with which a
doctrine is held and taught; and clearly has nothing to with a dismissive attide
that declares some truths to be insignificant and able to be neglecte@he
Catechism of the Catholic Churcleflects the hierarchy of truths in its constant
effort to refer everything in it to the central mystery of the Faith — The Blessed
Trinity; and to the centrality of Christ, i.e., the Christological thrust of all
teaching. This is evident right from the beginning when in paragraph 1 weead:

God, infinitely perfect and blessed in himself, in a plan of sheer
goodness freely created man to make him share in his own
blessed life. For this reason, at every time and in every place,
God draws close to man. He calls man to seek him, to know him,
to love him with all his strength. He calls together all men,
scattered and divided by sin, into the unity of his family, the
Church. To accomplish this, when the fullness of time had come,
God sent his Son as Redeemer and Savior. In his Son and
through him, he invites men to become, in the Holy Spirit, his
adopted children and thus heirs of his blessed life.

Properly understood, this passage not only summarizes all that follows, but
contextualizes it as well. The Christological principle is, again, clearlytated in
paragraph 427:

In catechesis “Christ, the Incarnate Word and Son of
God....is taught — everything else is taught with reference
to him — and it is Christ alone who teaches — anyone else
teaches to the extent that he is the spokesman of, enabling
Christ to teach with his lips....Every catechist should be
able to apply to himself the mysterious words of Jesus: ‘My

teaching is not mine, but his who sent me.””’Hrom John Paul
Il, Catechesitradendag6, cf. John 7:16.)



Again, the implication for the catechist as speaking for Christ ought to ispire
the desire and determination to know the doctrine of th&€atechismas accurately
as possible. This is emphasized in the third section of the Catechisrhich
introduces the moral teaching of the Church with an Christological regrence in
paragraph 1698:

The first and last point of reference of this catechesigill always
be Jesus Christ himself, who is “the way, and the truth, and the
life” (Jn.14:6). Itis by looking to him in faith that Christ’s
faithful can hope that he himself fulfills his promises to them,
and that, by loving him with the same love with which he has
loved them, they may perform works in keeping with their
dignity.

Clearly, all of the moral teaching to be unfolded has the one purpose to allow the
follower and believer in Christ to live in such a way as to emulate Him and
reflect the image of God in which each disciple has been created.

In his Apostolic Constitution Fidei Depositumof October 11, 1992, (the
30" Anniversary of the opening of the Second Vatican Council) with whiche
approved and ordered the publication of theCatechism of the Catholic Church,
Pope John Paul Il wrote:

The Catechism of the Catholic Churghwhich | approved June 2%’
last and the publication of which | today order by virtue of my
Apostolic Authority, is a statement of the Church’s faith and of
catholic doctrine, attested to and illumined by Sacred Scripture
the Apostolic Tradition, and the Church’s Magisterium. | declare
it to be a sure norm for teaching the faith and thus a valid and
legitimate instrument for ecclesial communion. May it sere the
renewal to which the Holy Spirit ceaselessly calls the Church of
God, the Body of Christ, on her pilgrimage to the undiminished
light of the Kingdom!

At a glance, the reader of the&Catechismdiscovers the useful format of
this book. Paragraphs in_large print introduced by bold-faced numbers, contain
the main message of the text. These are followed by numerous paragraphs in
smaller print that offer further historical information and supplementary
doctrinal explanations that enhance the teaching in the larger print text These
smaller print paragraphs ought not to be easily passed over since they contain
important teaching of the Fathers of the ancient Church (evenly balanced
between representatives of the East and West to signal the catholicity bkt
Catechism’steaching). TheCompendiumwill, generally, not repeat these smaller
print items to comply with its own intention to offer only the essenal teachings
of the doctrine. This suggests that for all of its usefulness, ti@atechismmust
always be a companion to and guide of theompendium. Each article of the



article of the Catechismwill be concluded with a section labeled ‘In Brief’
containing a series of shorter, summary statements reflecting the easse of the
material just covered. They are not independent and must always be read in
conjunction with what has preceded them. They are to be interpretechilight of
what goes before them and not the other-way-round. Their brevity often makes
them adept for memorization. (See th€atechismpage 11, #s 18-22).

In reflecting on the Catechism of the Catholic Churchs theauthoritative
instrument for the teaching of the faith, Cardinal Ratzinger points out “The
individual doctrines which the Catechismpresents receive no other weight than
that which they already possess. The weight of ti@atechismitself lies in the
whole. Since it transmits what the Church teaches, whoever rejectsas a whole
separates himself beyond question from the faith and teaching of the Gfth.”*

Yet, when the Cardinal speaks of “no other weight than that which they alady
possess,” he is recalling that in the history of doctrinal teaching theredls been a valid
tradition of identifying the degree of certainty that attaches to each dodnhal
statement: of faith as Magisterially declared to be revealed; of faittas defined by
Pope or Ecumenical Council;_of faithfrom the Universal Magisterium; authentic
from ordinary Magisterial teaching; or commonly taught in the Church. The
Catechism of the Catholic Churctoes not give these designations clearly; probably in
response to its declared intention to present an organic out-flow of Chatian doctrine.
Yet, there are hints the careful reader will discover*

What has been defined is signified by the following statements — The
Church “confesses”, “professes”, “solemnly/definitively teaches”;

What is not solemnly defined but is offered by the ordinary Magisterium
of the Church is introduced by — The Church “teaches”;

When the teaching is more general and less technically presented, the
formula is — The Church “commonly teaches/holds”.

It is worth noting that in its “Index of Citations”; the Catechismmentions no
modern theologians or theological schools. It is not a book of controversy or
even a theological tome, as such. It is a magisterial presentation of the Chio/ic
faith, as it has organically matured through the centuries until the press.

The rest of our presentation will be offered in columns. The first i
present a summary of the content of th€atechism of the Catholic Churciwhich
is the principal instrument of instruction the Church is giving to us. The
remaining three columns will offer for the Catechismand Compendiunthe
paragraph numbers where a fuller description of the faith will be found; and the
last column will give page references to places where the same nnetlewill be
located in theUnited States Catholic Catechism for Adultst is hoped that in this
way readers and searchers into the faith will be able to find the doctrinéts

3 Cf. Ratzinger-Schonborn, op. cit., pgs. 26-27.
4 Cf. Berard L. Marthaler, Introducticdio The Catechism of the Catholic ChurBlaulist Press, 1994,
pg. 54.
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focused expression of the essentials of what is believed in the ChHyrand the
expression of that doctrine within the context of the life of the Churclhin the
United States and the cultural scene, with its own questions and phasis, as the
faith is lived here in the U.S.

This presentation does, in no way replace the official instruments of
catechesis that are being commented on here; rather it is intended an aid to
presenting catechesis. It looks to be an aid for instructors in differg situations:
with one-on-one instruction for new converts, adult education or convert akses,
classes in religious education and for individuals who desire to studid faith on
their own. With the awareness that there are severe time restraints onl &rms
of instruction, it is hoped that this presentation can offer an outline wh
references to the major catechetical publications to help in planng out the
course and then expanding it accordingly as time permits. It is hoped thatéh
first column will offer a complete account as to the essentials obdtrine, and
that the references point to additional and critically important material that
should be considered. It is envisioned that the teacher will be theipciple user
of this “Harmony,” though its duplication and use in class is not preclude@nd
may prove helpful.

An effort has been made to expand the discussion in some areas that are only
suggested in theCatechism, Compendiurand American Catechism for Adults
Examples would be the discussion of Aristotle, and the disquisiticof Evolution
(which the U. S. Catholic Catechism of Adults also treats on pages 57 — 61), and
the contrast between Catholic doctrine and Reformation teaching on thdfects

of grace and salvation.

There has been no effort to be complete in the reference columngnce
the useful indices in each volume should be a constant reference saufor
anyone who has the time or confronts questions from enquirers that would
demand or benefit from more extensive dialogue.

The overall plan of this project is to follow the Four Part outline on tke
Catechism of Catholic Churchvhich is the paradigm for the other books
referenced here: Part One: The Profession of Faith which examindise doctrine
as it is summarized in the Creed; Part Two: The Celebration of the Qifistian
Mystery which deals with the sacramental economy and the many liturgical
celebration that encompass the worship life of the Church; Part Tiee: Life in
Christ, the moral response of the believer which examines the struse of
human action and its application to the issues and questions that make uet
fabric of the moral life; and finally, Part Four: Christian Prayer: with an
examination of the nature of prayer, the types of prayer and a lengthy



examination of the “Our Father” (The Lord’s Prayer) as an example of the
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pattern for truly effective prayer. Both the Compendium (to the) Catechism of
the Catholic Churchand the United States Catholic Catechism for Adultéfer a
number of prayers to be memorized and used in one’s prayer life.

Catechism of

Compendium

United States

the Catholic To the Catholic
$ Church cCcC Catechism for
reference to reference to " rﬁd“'tf ‘
! paragraph Paragraph elerence fo pages
numbers numbers
% : Each book offers a vision | #$#51-25 Capacity for God ,

. . #s.1-5 CCC = Catechism
of what it hopes to accomplish called ether a Revelation #s 6-10 | of the Catholic
Prologueor an Introduction. Itis a reminder ;fanslrf;!ss'i“ Cifl " Church

. . evelation #s -
.that thg offered s_tudy, as believers will Tradition #s 12-13
immediately realize, will spell out the Relationship of
implicatior_ls of God as Qreator: i.g., o.rigin %C;dpéllgs ﬂi Pgs. ix — xxiv
and sustainer of our existence: this divine Magisterium #s 15- | The structure of
actionis also a divineattraction. God is 17 this catechism is
constantly calling us to union with himself. Scripture #s 18-24 | \HHLE ';6
That call had its most dramatic moment in chapters, each
the mystery of the Incarnation and continues offering the same
through the mission of the Church and the ‘i”st'ggrey or lesson
divine command to make the message of Jesus of faith:
spread throughout the world. Catechetics is 2.Doctrinal
the vehicle for handing on the faith, an gfﬁiir('j“e%ars,, which
educative process that examines the procla- are questions from
mation of the faith, seeks to grasp as fully as the CCC with
possible the meaning and reasons for accept- Z”Sgg[js the
ing it, the implica_ltions for Iiving ones own life teaching to
and celebrating it a community of faith. American culture;
Understanding the faith is not just one more fo'f’zie;suqs‘;?;;'_ons
course of study along with others, but is 6.Doctrinal
foundational. The faith delves into the most statements;
important questions and issues that will ever 7.Meditation and

#s 31 -38 prayer.

confront us: why did God create me?

& &

Before examining the Creed, and the worship
and morality that stems from it, we ask about

It is divided into
the same four
sections as the
CCC

Section | The
Creed has 13
chapters Pgs. 1-
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Catechism of

Compendium

United States

the Catholic To the Catholic
$ Church CCC Catechism for
reference to reference to . Ad”“f
! paragraph Paragraph reterence 1o pages
numbers numbers
the human capacity to know God’s existence, s 39 43 with 151
H S - Wi
and to speak about God meaningfully. By the “In Brief’ Capacity for God

natural reason, we_carknow God with
certainty on the basis of His works, but to
know Him intimately, He must reveal
Himself.

" ' &
God talk” is the human endeavor to speak
meaningfully about a Reality that not only
exceeds the human mind’s ability to
comprehend it, but also the human ability to
express that Reality with fullness and total
comprehensibility. The fact remains,
however, that we can attain_reaknowledge of
God; and that we can find the language
(gestures, symbols, signs, imaginings, similes
analogies, etc.) that offer real, even if limited,
understanding and communication. This
language makes it possible to dialogue
meaningfully across all cultural, religious,
philosophical, scientific, theological and
believer/non-believer spheres of human
exchange

Creation reflects the Creator; hence, as
created in God’s image it is possible for us to
discover from personal experience our truth,
goodness and beauty; extrapolating there
from that Being Who is truth, goodness and
beauty Itself. From this we name God and
the divine attributes; knowing, even by
instinct, that God transcends our experience.
Thus, we take into account: the “way of
negation” — eliminating what is finite; and the
“way of positive affirmation” — that God is All
in the most perfect way.

& ( '

) #s 41-43

Summary #s 44-49

#s 39-40

#s 50 -67; “In
Brief” 68- 73

#s 50 -64

Pgs. 1-9 story of
Mother Seton
CCC questions
#s 28; 31; 47
Reflects on the
positive and
negative
characteristics of
American culture
pgs.6-7

Revelation pgs.
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Catechism of
the Catholic
Church
reference to
paragraph
numbers

Compendium
To the
CcCC
reference to
Paragraph
numbers

United States
Catholic
Catechism for
Adults
reference to pages

Natural reason can know God with certainty
from his creation; but there is a richer and
more certain vehicle, his Revelation.
Revelation is God'’s gratuitous and loving gift
through his deeds and words. The Adamistic
and Noetic Covenants described in Genesis
reveal God’s desire for an intimate relation-
ship with the human family. The choice of
Abraham focuses on a people whose history
will be the means of on-going revelation
leading to its completion in the Incarnation of
his own Son. Throughout, the universalism of
God’s plan revealed at its beginning: “in you
all the nations of the earth will be blessed”
(Gen. 12:3 is never forgotten. The story of this
Chosen People is the historical thread that
binds God to the whole of history as its Lord.

Jesus, the Word in its fullness brings all of
Revelation to its completion. There is no
public revelation after him. Any further
development of doctrine is measured for its
authenticity by his deeds, miracles and death
resurrection. Revelation may be understood
more completely and articulated more fully,
but its content, the “Deposit of Faith” is
already complete in Jesus. ‘Private
revelations’ (even when authenticated by
Church authority) do not belong to this
deposit of faith; they neither surpass,
complete nor correct it. If they have value it
is as inspiration or urging to live the Christian
life more fully.

b

Since it is God’s intention that all come to
know Him and receive his message for their

#s 74 -79

#s 80 - 83

#s 12-13

11-19

From CCC

#s 50; 52; 66
Cultural problem —|
faith is difficult in
a climate that is
primarily secular,
materialistic and
individualistic pgs.
15-17

Handing on the
Faith pgs. 21-33
Story based on
Pope John XXIII
From the CCC
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Catechism of

Compendium

United States

$ the Catholic To the Catholic
Church ccc Catechism for
reference to reference to ‘ Ad””f
! paragraph Paragraph reference 1o pages
numbers numbers
salvation, he willed its communication to all. i»; 4, |77? 1|03-4
Summed up in Christ and handed on by him orobloms are:
to his Apostles he commanded that it be Biblical literalism
preached to the whole world. Historically, the anc? historical
original message was spokes (oral Tradition) Toag o Pas
and later, toward the end of the Apostolic age
written by those associated with the Apostles.
The living transmission of the message is 484 - 87
called TRADITION (distinct from the written
Scriptures, though intimately connected with
them.)
Scripture and Tradition derive from gne 414 gbed;‘;“zg of faith
. S -
source an_d make the mystery of Christ a Stgory: lsaac
living reality in the Church. We use a, upper Hecker founder of
case “T” when speaking of the Tradition g‘g,;@:‘”j‘;gasth:rﬁ
. . . iefi u
V\{hlph d?l’l\(GS from the Apostles; ther(_ﬂby #s 85 — 90 challenges to faith
distinguishing it from (lower case)traditions (also 888 — 892) CCC #s 166; 170;
(theological, disciplinary, liturgical, and %1 e
devotional) which appear over time within the Enlightenment
Church. These latter traditions, to the degree has strongly
that they serve and do not interfere with ?“f't‘;]e”l‘jesd Cll;'the
Tradition, are useful forms for the expression o to 5 climate
of the faith and encouragement in its practice. of “relativism”.
The Founding
The content of Scripture and Tradition is fluenced by the
called the “Deposit of Faith” and is the enlightenment and
heritage of the whole Church. By divine will, gtgzﬁeo:tbg
. . . | . |
the authentic !nterpretatlon and pro‘gecthns important to know
of the “Deposit” belongs to the Magisterium this in interpreting
of the Church (the Pope and Bishops in union Loundationa' A
with him). The Magisterium serves the Word 4 15.17 IBoUce has 1 b

and, guided by the Holy Spirit, teaches only
what has been given to it.

Compliant with its responsibilities, the
Magisterium teaches in varying ways:
Dogmasare formulations of Revelation that
are taught as having infallible certitude.
These include definitions of Popes or of

#s 91 -93

read in the light of
the meaning it had
when written.
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Ecumenical Councils (extraordinary
Magisterium); there are also infallible
teachings that derive from the Ordinary
Universal Magisterium — truths held
universally “always, everywhere and by all”
(cf. Vincent of Lerins 5" Cent.) — without
formal definition but held by the Magisterium
as definitive. These require theassent of faith.
The Holy Spirit's assistance is also present to
the Magisterium in the exercise of its
Ordinary Magisterium when, without a
definitive pronouncement it teaches a
doctrine as authentic and leading to a better
understanding of Revelation. To this
authentic teaching we giveeligious assent

All of the faithful (and this certainly includes
Pope and Bishops) share in the understandin
and the handing on of the faith. The whole
Church cannot be in error in matters of faith.
This is called thesensus fideliuma super-
natural sense of the faith). It is this that has
kept the Church faithful the message of
Christ from the beginning, guided by the Holy
Spirit. The Magisterium is the guarantor of
this “sense of the faith”. What we have called
the “development of doctrine” is the growth

in understanding that is evident throughout
the Centuries, a growth that is organically
faithful to the original message.

The Word of God is Jesus incarnate — in
every way like us, sin excepted; Scriptures are
the wordsof God expressed in human
language — in every way faithful to human
expression, error excepted. This means that
Scripture, inspired by the Holy Spirit, does

D

#s 94 -95
Also In Brief
#s 96 — 100.

#5101 - 108

#s 109 - 114

#s 18-24
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not err in the Revelation it proposes to teach.
The inspiration of Scripture is described by
Pope Leo XllI: God “by his supernatural
power so impelled and moved them [the
sacred authors] to write, and assisted them
while they were writing, that they first
properly understood, then willed faithfully to
write down, and expressed in apt terms and
with infallible certitude all the things, and
only, which he himself ordered, otherwise he
could not himself be the author of the whole
of Sacred Scripture” (Providentissimus Deus,
Nov. 1893). Inspiration is not dictation. The
human authors exercised their human powers
of mind to understand; and of will, freely and
willingly, to write down what they came to
understand. They were real authors using
language and literary forms that wereapt for
the communication of God’s message. Aided
by the Holy Spirit, they were inerrant in their
presentation of the religious truths of
salvation that God wanted to confide to the
pages of the Scriptures.

Since God is author of Scripture, its proper
interpretation must be guided by the Holy
Spirit. Scripture speaks in a human way.
The reader, attentive to what is written must
penetrate to the meaning God intends. There
are layers of literary style, cultural
expression, historical circumstance, and
modes of feeling, speaking and narrating that
must be discerned. But the authorship is alsg
God’s. Scripture must be grasped in the light
of the meaning intended by the Holy Spirit.
To do this, three criteria must be attended: i)
the best commentary on the Scripture is itself
— read each part in light of the whole; ii) read
it within the Tradition of the Church, it is the

book of the Church; iii) attend to the co-

#5115 -119

#5120 -141

#s 142 - 152
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inherence of each part with the unbreakable
whole (called the “analogy of faith”).
As a work of human authorship, expect to
look for the meaning that the human author
originally intended, the senses of Scripture.
The can be listed: literal and spiritual (this
latter can be sub-divided into allegorical, | ¢ 1535175
moral, or anagogical.) Learned specialists in| see In Brief
#s 176 - 184

Scripture are helpful guides in identifying
these.

The Church has identified and preserved the
canonor list of books recognized as authentic
Scripture. There are 72, 45 in the Old
Testament and 27 in the New Testament.

) *

God’s initiative in revealing himself requires
our response — Faith. Faith is the submission
of intellect and will, the capacities character-
istic of rational beings, those that distinguish
us from the rest of animate and inanimate
creation. Scripture calls it “the obedience of
faith” ( Rom. 1: 5; 16:29. Obedience (from the
Latin ob meaning “to” and audire “to listen”)

is not the superimposition of a stronger will
on another; rather, it is the rational decision
to attend to a superior wisdom. The Epistle tg
the Hebrews (@1: 1) suggests as much: “Faith
is assurance of things hoped for, conviction
about things unseen”. Examples like
Abraham in the Old Testament and Mary in
the New Testament remind us that faith is a
personal self-gift made possible by revelation
and strengthened by the grace of the Holy
Spirit.

See Glossary
Pg. 878-879;

See also #s 162,

2088
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Though a divine gift, faith is authentically
human, rational, free and compliant with our
dignity. Itis not a “leap in the dark” but a
decision supported bymotives of credibility.
Faith opens the mind to deeper understanding
and is necessary for salvation. Faith must be
constantly enriched by prayer and contempla-
tion; and guarded, not because it is inherently

weak in itself, but because we have a tendenc

to be influenced by powerful cultural forces
and are so vulnerable to the forces of human
respect.

Faith resides in “person”, not the things
accepted in belief. TheAct of Faith makes
this clear by announcing acceptance of “all
the truths which the holy Catholic Church
teaches” (the facts); and then continues with
the motivation “because you [God] have
revealed them who are eternal truth and
wisdom, who can neither deceive nor be
deceived.”

The outline for the Faith we are studying in
this essay is the Creed we recite at Mass on
Sundays and Holy Days of Obligation, that of
the Councils of Nicea (315 A.D.) and
Constantinople (381 A.D.).

We believe in one God, the Father, the
Almighty,

maker of heaven and earth of all that
is seen and unseen.

We believe in one Lord, Jesus Christ,
the only Son of God,_eternallybegotten
of the Father,

(Nicea had: “only begotten, that is,
from the substance of the Father”)
God from God, light from light, true
God from true God,

)

y

Apostles &
Nicene-
Constantinople
(Pgs. 44-50 for
text) #s 185-197
for explanation

Text pg. 191

Apostles &

Nicene-
Constantinopolitan
(Pgs. 15-16 offer the
Latin text as well)

Apostles &
Nicene-

Constantinopolitan
Creeds Pgs. 46-47

The creed: pgs.
50-63

Story of Orestes
Brownson, a
convert and
influential thinker
The Creation of
the world by God.
CCC #222-227;
198; 280
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begotten, not made, one in Being with fTaf:t?] r§,'§f2; eorjce
the Father. is often and
Through Him all things were made. unnecessarily in
(Nicea had: “things in heaven and ﬁgfe‘giﬁén?gggcm
things on earth) , discipline would
For us and for our salvation he came remain within its
down from heaven own sph_ere. Since
By the power of the Holy Spirit he was all truth I one and
born of the Virgin Mary and became compatible,
man. conflict should
For our sake he was crucified under signal a -

- - misunderstanding
Pontius Pilate or a usurpation.
He suffered, died and was buried
On the third day he rose again_in
fulfillment of the Scriptures;

He ascended into heaven and is seateq
at the right hand of the Father.
He will come again_in gloryto judge
the living and the dead,
and his kingdom will have no end “Filioque”
We believe in the Holy Spirit, the See Glossary
Lord, the giver of life, Pg. 879
Who proceeds from the Father [and
the SonFilioque]
With the Father and the Son he is
worshiped and glorified.
He has spoken through the Prophets.
We believe in one holy catholic and
apostolic Church.
We acknowledge one baptism for the
forgiveness of sins.
We look for the resurrection of the
dead, and the life of the world to come
Amen.
(The plain text is the Creed of Nicea 315 A.D.
#s 185 - 197 #s 33-34

The italicized words are those that appear in
the Nicene Creed but were omitted at
Constantinople; while the underlined words
are additions to the Nicene Creed.)
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The first two words, “We (I) believe” express

the most important decision anyone can

make, and they are decisive for our lives. ghurgh 11 welll)e\lfe #s 55-325932

Fully understood, they commit our whole Tan S #S L7, | We belleve #5 S0-

being to the statements that follow. The
“We” of this Creed above and the “I believe”
of the Apostles Creed indicate both the
communitarian and personal dimensions of
this faith. The content is not something |
construct, but something | inherit from a
Community that is itself the recipient of its
doctrine. This invites me to search for the
point of origin for my faith in order to
discover the foundational support for my
faith.

Faith is coming to knowledge through the
mind of someone else. Human faith is the
most common of our experiences. We do not|
discover, first hand, everything that plays a
role, even an important one, in our lives.
Most of what we know we accept because
others have informed us and we trust the
truthfulness of their witness. If this is true in
the human sphere, how much more is it to be
expected when the object of our knowledge
exceeds the possibilities of human discovery?
If we accept the Creed and the revealed truths
it contains themotivationfor that acceptance
is trust in God “Who can neither deceive nor
be deceived.” Hence the faith we are
examining here is not something abstract, but
a communication of the Tri-Personal God
who has entered into dialogue with us
through his creation and amplified, perfected

and made it secure by His gracious revelation,

The beginning of our quest must start with us
What, ultimately, is life all about? We pose

Deposit of Faith
#s 84-95, 173-175
Dogmas #s 88-90

See Glossary, pg.
878

Trinity, central
mystery #s234;
647; 2558

# 27 — 35, see alsd

Act of Faith Pg. 191

#s 1-5; 208; 210;
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the question differently, but we all come to #s170; 355; 1718; | 214; 358-362
the same answer however we may articulate it 2095; 2548
— life is a search for HAPPINESS. #s 1718-19; 2548
Aristotle investigated the problem of human Thisis a
happiness in hisNichomachean EthicgBook disquisition
X) and eliminated all of the experiences and | offered as a
limited goals as being insufficient to give us | philosophical
ultimate happiness. Only the contemplation | &X&mPie: fot
of the GOOD, which he later identifies as the | catechism
possession of God, would be finally adequate
This, he concludes is impossible of attainment
for to attain it we would need something of
the divine in ourselves. Here is where our
Christian faith reveals that what Aristotle
deemed impossible becomes possible through
Christ. So, we are left with the question, what 2765:;8? fzf;fg(éOd #s | #s2;361; 370
do we accept: Aristotle’s pessimism about Desire for the
fulfilling the inner longing we experience; or | kingdom #s 2632:
its realization through God'’s intervention in | 2818
our history through Christ? The question is
not asking for an either/or decision based on
preference — naturally we would opt for the
possibility of attaining ultimate happiness.
The question is asking us to make up our
minds about the fundamental reliability of
our nature. Could the personal and
communal experience of being motivated for
happiness be a ruse of nature, or a hoax of
universal proportion? Note, the question does
not at this point ask that we identify what will
bring ultimate happiness; but that we admit | Purpose of

that whatever we do, we always do for the
sake of being fulfilled, i.e., to be happy. That
| am made to know, love and serve God in
this life and to be happy with Him in eternity
is a refinement of the answer to the happiness
question. All we are affirming here is that the
guestion of happiness is so fundamental that
it motivates everything about us. Our quest i
a search for a final answer, one that Revela-

creation #s293-4;
314; 319; 353; 358
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tion makes available to us with a certainty
that affirms reason and raises it to a higher
level.
Following Aristotle’s example, we too have to
examine the various possibilities to discover
their adequacy to provide ultimate happiness.
Beyond the ones he investigates — wealth,
health, beauty, power — we would look to
science, technology, etc. only to discover that
their advantages are likewise fleeting and
often ambiguous. Something is missing, viz.
their ability to fulfill all of our longings.
In his Summa TheologicaSt Thomas Aquinas | #s 31-34 #s 3-4
offers five converging and convincing
arguments (I, quo.2, art.3). Itis noted that he| , 5,

concludes all with the expression: “this
everyone understands to be God,” signaling
that God is not the object of abstract thought,
and yet that human reason can come to
certain knowledge of God’s existence. The
value is to show that faith in God is not
unreasonable, but based on reason. Human
faculties can come to the knowledge of a
personal God; but real intimacy with God
requires that God reveal Himself.

The First Vatican Council (1869-1870) taught
“God, the first principle and last end of all
things, canbe known from the created world
by the natural light of human reason with
certainty.” That statement does not mean
that everyone has or has had such certain
knowledge, only that it is possible, i.e., not
beyond the ability of reason and certainly not
opposed to reason. The Old Testamei®@ook
of Wisdom13: 1, 4-5 and St. Paul in higpistle
to the Romansgl: 19-20 also speak of the
possibility of a natural knowledge of God’s

See footnotes on
pg. 16, #s 11-13




23

Catechism of
the Catholic
Church
reference to
paragraph
numbers

Compendium
To the
CcCC
reference to
Paragraph
numbers

United States
Catholic
Catechism for
Adults
reference to pages

existence. Vatican Il in itsPastoral
Constitution of the Church in the Modern
World (21) teaches that man can be
understood only terms of his origin in God
and God as the goal of his existence. These
references to Scripture and the documents of
the Church do not beg the question but
corroborate the validity of the rational insight
that has a history going back as far as
available human records do. If nature has
not played a cruel trick on us, and we are
confident it has not, then the instinct for God
has to be taken seriously and we are to
respond to it. Only acknowledgement of God
explains the unconditionaldignity of the
human person. If God does not exist, then
only blind chance or anonymous fate rule the
world and this makes everything absurd.

The Creedbegins by stating our belief — “We
(I) believe in God....” The preposition “in”
suggests the resting place of our act of faith
which is always in a person. We believe
things, but believe_inpersons. God is not
merely some fact like other facts, but the
Personal Reality in Whom my act of belief
rests. Mystery? Yes! But a mystery is not
something opaque and impenetrable, but a
reality infinitely open to investigation yet
never exhausted. God is the Mystery that
encompasses us everywhere and at all times.
He is the “hidden God” (Isaiah 45:15) Who
dwells in unapproachable light (1 Timothy
6:16), yet is not far from any of us (Acts
17:22-34).

The more we allow ourselves to search the

mystery of God, the more any other answer tqg

the riddle of life becomes inadequate. The
search never ends, but it generates knowledg

#s 306-8; 1700-
2876

#s 185-197

Mystery of God #s
42; 206; 234;
1028; 2779
Mystery of
creation #s 287;
295-301

# 31, 32 (see also
Rom. 1: 19-20;
Wisdom 13: 1-9.

F

#s 2; 358; 365; 373;
487-88

#s 36-43

See Act of Faith
pg. 533-4
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of God. To know God is much more than to
accept the fact of His existence; it is to begin
to experiencethat He is the ground of our
own existence and the meaning of our lives.
IS to enter into a personal relationship with
God. Only in knowing God in this way can
we discover our lives as transformed.

But, all attempts at God languagewill always
inadequate. Our linguistic representations of
the divine derive from our sense experience
and are therefore only suggestive when they
strive to articulate what we believe about
God. Many of our assertions are negative as
when we assert God ismmortal, infinite,
immaterial, incomprehensibland unlimited.
These negative words deny the elements of
our experience that would circumscribe God
within the limits of our experience and
conceptual order. Yet, these are words that
say something real and meaningful about
God; they communicate a truth, while forcing
us to transcend our own limitedness and to
reach beyond our empirical vision to state our
convictions about God. God does not fit any
system because He transcends all systems.
of the images and symbolsve usesuggestich
truths about God, but none of them capture
Him. In Jesus, the Mystery of God made
man, yet remaining fully God and fully man is
disclosed. We, therefore, have to look to
Revelationif we are to discover this mystery
of God more fully.

There can be ndaith if there is no revelation.
Faith resolves itself ultimately in persons, not
things. | accept facts, but believe persons.
This is evident on the human level: | can
accept the fact of being loved when | can put
my belief (faith) in a person who declares love

Of God #s 31-38;
40; 50; 158; 261;
286; 356; 2197;
2614 (see also
tindex pg. 813)

#s39 -4

All

Need for symbols
#s 1146; 1152

#s 35-6; 38; 142-3
150; 157-8; 176;
1814; meaning of
#s 74; 1960

#s 150-159

See Index for
entries on Faith
pgs. 791-2; entries
on Revelation pgs.
842-3
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for me and backs up that declaration of love
by action. We can know a lot abouain artist
from his work, but we know the artist only
when and to the degree he reveals himself. A
we indicated above, we can know a lot about
God through His creation (natural

revelation), but we can only know God and
enter into a personal relationship with Him
when He reveals Himself to us formally in the
Scriptures and in most particularly in His
Incarnate Son. This revelation invites us to a
faith response, a commitment of mind and
heart. Itis here that the Liturgical celebra-
tions and prayer help to deepen our faith and
breathe life into our interpersonal relation-
ship with the divine. Faith is an all
encompassing project, one that involves every
aspect of our existence. St. Augustine

suggests that there are three elements in faith:

reasonable assent of the intellect; consent of
the will; and the decision to proceed toward
and with Him — | believe God, and as a
consequence | travel with God.

We have already noted that faith is a persona
project an also a community experience. The
Revelation of God was not only to individuals,
but to and for the whole human family.

Hence the Church is intimately and
necessarily involved in the project of faith and
central to its possibility.

The God in whom we place our faith is more
than the God of the philosopher, a reasonable
conclusion to our intellectual questions about
the origins and meaning of what we
empirically experience. Our reasoning to the
existence of God is useful in that it gives us
confidence in belief, and prepares us to acceq
God'’s Revelation. But our real search is for a

#s 2500-2502

S

—

Theological virtue
of faith #s 1813-
1816

#s 1083; 1204,
1206

#s 171; 181; 507;
949

#s91; 171, 425;
927; 935; 939
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God, who loves and can be loved, a God who
communicates with us, and with whom we cat
communicate in a meaningful way: a Personal
God. This is the God of Revelation -- the one
God who is Triune: Father, Son and Holy
Spirit.

The whole creed of Nicea-Constantinople is
about God and nothing but God. In the
course of history, the human family has
spoken differently about God and to God.
There is no other concept in human
experience more highly charged, more defiled
or abused, more honored or acclaimed.
When it comes to speaking about God, the
danger always exists that we will be speaking
of some projection of our own imaginings and
not of the God who is. What theCatechism
examines is the God of history, the “God of
Abraham, Isaac and Jacob” Ex. 3:6; Mt. 22:32);
the God who is “the Father of our Lord, Jesus
Christ” (2 Cor. 1:3). The Bible speaks of God
in history, of the great deeds by which God
entered our history and saved in that same
history. Itis in and through this story that we
have to search for the elements that will tell
us who God is.

The Story begins with the call of Abram Gn.
12: 1-3. The whole of revolution and the
meaning of the concept “God” are found in
these three verses. To appreciate this we ha
to read the text against the background of the
‘god-concepts’ of the world in which God
introduced himself to the pagan man who
would be the original instrument of his self-
revelation. Abram, with his family,
worshiped multiple gods who are really only
personifications of the forces of nature and

not personal beings. Abram’s ideas of God

Abraham called:
#s59; 72; 726
Covenant 72; 992;

571

od’s presence to
his people #s 422;
705; 706; 1222;
1716; 1725, 2571;
2619

#s 522; 528; 781




27

Catechism of
the Catholic
Church
reference to
paragraph
numbers

Compendium
To the
CcCC
reference to
Paragraph
numbers

United States
Catholic
Catechism for
Adults
reference to pages

were crass and limited as are those of his
contemporaries. His response is a new in-
breaking of a human experience we cafhith,
and explains why our Roman Canon of the
Mass calls him “our father in faith.”

When Abram met God in this vocational
experience, he meBeingin an entirely
unfamiliar form. The ancients were all

religious. The Bible speaks of atheism (cf. Ps.

53: 2), but this was a description of the
insolent fool who acted as though there was
no God; not the modern atheist who offers the
theoretical judgment that there can be no
God — the modern atheist came into existence
in relatively recent times. Abram was a
religious man, but a pagan at a time and in a
cultural setting when the gods were merely
personifications of the forces of nature. They
were limited in function and had power in
only a limited number of places. The ancients
built temples not to honor their gods, but to
entrap them and have them available when
needed. It was an incredible experience for
Abram to meet a God without limitations, a
God effective everywhere (omnipotent),
capable of acting anywhere with- out limit
(omnipresent), without beginning or end
(eternal), knowing all things (omniscient), and
a God whose will cannot be thwarted
(absolutely sovereign).

The marvel was that this God gratuitously
chose to enter into relationship with his
creature. He intended to establish £ovenant
with human beings. Covenant is one of the
richest concepts in the Bible and ties the
whole — Old and New Testaments — together.
Through covenant a new relationship was
established: God entered into a relationship

Father of all
believers # 145

Characteristics of
God #s 200-231;
268-276

#s 294-5

See Glossary pg.
873

With Abraham #s
72;992; 2571
With the People #9
238; 781; 1102;
1612; 2058

#s 33-34

Cf. Act of Faith,
Pgs. 553-554
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With all 357

with man, inviting him into intimacy,

pledging himself to be available in friendship.
Man, for his part was to be obedient to the
conditions of the covenant, th&€Command-
mentsof God and to worship only the One
Living God. God’s very nature assured
fidelity on his part; man’s story was highly
problematic as the on-going history of his
race, recorded in the Bible and in world
history makes clear. There is a rhythm to the
Biblical story of man’s sinning and being
forgiven and reconciled, a story that attained
its highest and definitive moment in the
mystery of the Incarnation with the death and
resurrection of God’'s own Son, Jesus Christ.
It is a sad saga in many ways, but the most
inspiring of stories as it reveals God’s
boundless love. The Exodus story (the 13th
Century B.C., as dated by the majority of
modern scholars) tells of the gratuitous
involvement of God in the plight of his people,
offering clear evidence of his fidelity to his
covenant with them; and the events of 722
B.C. (the fall of the northern kingdom to the
Assyrians) and in 587 B.C. the event of the
Babylonian Captivity of the southern

kingdom of Judah, viewed by the Prophets as
God’s righteous judgment on the infidelities
of his people tells of human fault. But God
never gave up on them. Restoration after the
Babylonian Captivity led to a deepening of
religious life of the people and their
appreciation of God as Father. God is Spirit,
but the Father image makes clear that God is
source and origin of all that is.

+ % *

Jesus proclaimed the God of the Old

#s 2057, 2077

Free will #s 1735;
1755; 1853

Typological
importance # 130

See Glossary pg.
879

Section #s 232-
260
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Testament. His language and imagery is that

of the Jews. His great prayer, the OUR

FATHER, is easily translated in Hebrew, and

the phrases are easily identified in the prayers

the pious Jew said in his day. What is unique

is the juxtaposition of ideas and the added

richness to the revelation of God’s nature and

dealings with his people that is found in Jesus’

message. The Lord’s Prayer is different, Extended

unique and definitive in the light of its
authorship by Jesus.

As in the Old Testament, the God of Jesus is:
Creator, Sustainer, Guide and Preserver of al
things; a Father who cares for the birds of the
sky and flowers of the field (Mt. 6: 26, 28-30);
he rains on the just and the unjust (Mt. 5:45);
and he takes such meticulous care of us that
not a hair falls from our heads without his
knowledge (Mt. 10: 30). Again, in agreement
with the Old Testament, Jesus’ God is “Lord
of history”, helping, healing, restoring and
making all things new.

+ &

Yet, there is much in Jesus’ teaching that is
new: central is his teaching that reveals the
Trinity; that the hoped for Kingdom of God is
already present in Jesus: his words , deeds
and Person; and that God’s Lordship is one o
mercyand forgiveness And what is common
to the religious beliefs of the Old Testament ig
enriched dramatically by its fulfillment in
Jesus and by his further revelation of the
implications of what had already been
revealed.

i

commentary on
the Lord’s Prayer
#s 2759-2865

#s 238-242
Creator #s 279-
301

Providence #s
302-314

Things visible and
invisible #s 325-
349

The human family
#s 355-379

Lord of History #s
269; 304; 450

But transcends it #
212

Section as a whole
#s 422-682

#s 210-11; 270;
2100;

#s 277; 1441

See Index pgs.
854-855

#s 44 — 49; see the
index pg. 200 under
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In Jesus’ teaching, God is Father, but in a
unique way in relation to Jesus. This opens,
for us, the beginnings of our knowledge of the
TRINITY. Jesus addresses God with a term
of intimacy that no Jew of his time would
dare use ABBA (Mt. 14: 36). What is
wondrous is the fact that because of Jesus an
our incorporation into him through the life of
grace we are granted a like intimacy that
allows the same expression in our own
prayers (see Gal. 4:6; Rom. 8: 15). Yet, Jesus
is Son of God in a way we do not share: He i
Son by nature, we by adoption. He tells us
about God that he is “My Father and your
Father; My God and your God” (Jn. 20: 18).
The comparison is not that God is different,
but that the relationship to God is different.

The Creed of Nicea-Constantinople captures
the Christian meaning of God in the opening
phrase: “We believe in one God, the Father,
the Almighty....” Itis a summary of Jesus’
teaching about God, the foundation of our
hope. Wherever, in pagan religions a ‘father’
image was accorded the chief deity it had only
a pragmatic connotation describing a
commonality founded on benevolent
interrelationships. In Judaism and more
richly in Christianity “Father” it is a

statement about the intimate nature of God.
As we have already stated, the gods of
paganism were mere personifications of the
forces of nature. In the Bible, however, God
is our Father not on the basis of a
commonality of nature, but on the basis of
divine election — He has chosen to be Father
to us (see Hosea 11"1; Jeremiah 31: 20; Mt. G:
9; Lk. 11:2).

#s 464-469; 648-9

Abba #s 683; 742;
1303; 2766; 2777
ather of all #s
39-40; see also
219; 443; 845;
1050; 1153; 2466;
2714

#238

# 239

Most Holy Trinity
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In the first of the Ten Commandments, the

charter of the Covenant is stated in these

words: “I AM the Lord your God....you shall

not have other gods before me” (Exodus

20:3). The daily prayer of the Jew embodies

this fundamental belief: “Hear, o Israel!l The

Lord is our God, the Lord alone! Therefore,

you shall love the Lord, your God, with all

your heart, with all your soul, and with all # 2083

your strength” (Deut. 6: 4-5). The

ONENESS of God and his ALMIGHTY #2085-6

power is emphasized in Jesus’ teaching and
that of the early Church. For the preaching
of the Church, the emphasis is to offset the
errors of the pagans to whom Christianity
was being proclaimed. [We may note that a
proclivity toward a subtle paganism is still
very much part of the modern scene.
Whenever that gods and idols remain in the
background as long as any put ultimate value
in material and created things. As long as the
philosophy of relativism is the controlling
moral agent in decision making, the first
Commandment is being violated.]

When we turn to the question of Who God is,
we resort to imagery: in Psalm 18, for
example, God is described as “my strength...
rock.... fortress....deliverer....rock of
refuge...shield....horn of my salvation....
strong-hold.” The Scriptures know that there
is no fully adequate comparison “To whom
can we liken God? With what equal will you
confront him?” (Is. 40: 1§ The most
perceptive expressions for God will be found
in the Prophets “For | am God not man, the
HOLY ONE present among you” (Hos. 11:9;
“Holy, holy, holy is the Lord of Hosts....” (Is.
6:3). Holiness is the best image because it

d

designates wholeness --God is everything Go

The holiness of
God’s name #s
2142-9

Holiness of God #5
2807-9
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should be, surpassing all we could ever
imagine, the absolute completeness of reality
God is All-knowing, All powerful, Just, True,
Good and any other positive attributes one
could mention finds its identity in God. The
attributes are not what God has, but what
God is. We know these attributes from our
own experience and by analogy attribute
them to God with the understanding that we
know them by participation while they are
what God is by nature.

Of particular significance is God’s
PERSONHOOD. Moses at the scene of the
‘burning bush’ asked God’s name. The
symbolism is significant because names, in th
ancient world designated person. God is not
an “it” but an “I”, a “Thou”, God is Personal.

In response, God answered with the sacred
Tetragrammaton (the four consonantal letter
Hebrew word) YaHWeH (Ex. 3: 13-19 which
revealed his promised availability. St Thomas
Aquinas saw this name as designating the

metaphysical essence of God: Being, pure and

simple. This is valid, even though it goes
beyond the Biblical meaning of the word.
Again, theological language reminds us that
though it is proper to use the term ‘person” of
God, we understand divine Personhood as
infinitely beyond our own experience of the
meaning of the word. God is personal in an
infinitely higher way.

Also, God is Father of Jesus in a unique way.
We have already quoted John 20: 18 to the
effect that Jesus stands in a different
relationship to God than we do, and that the
difference is qualitative not quantitative.

Jesus is Son of God in the natural sense of the

term. Jesus knows the Father in the most

#s 268-278; 311-
12; 315; 997; 1004

Applied to the

Trinity # 252; as

image of God #
el1730

#s 205; 207; 211;
213

For the full
account of the
teaching on Jesus,
see #s 422-682
Also the index
under “Christ”

pgs. 766-770
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intimate way: “No one knows the Son but the
Father, and no one knows the Father but the
Son and anyone to whom the Son wishes to
reveal Him” (Mt. 11: 27). Jesus is so much the
Son of God that “As Son, Jesus is the image,
the icon of God the Father” ¢ Cor. 4: 4; Col. 1:
15). In Jesus, the invisible God takes on
visible appearance so that Jesus can say: “Tg
have seen me is to have seen the Fathegh.
14: 9). On the basis of Jesus own self-identifi-
cation the Creed affirms: “We believe in one
Lord, Jesus Christ, the only Son of God,
eternally begotten of the Father, God from
God, light from light, true God from true

God, begotten, not made, one in being with
the Father....” This affirmation tells us that
from all eternity, God the Father has
communicated all he is to the Son. They are
so much one being with each other, differing
only in Relation.

The Creed affirms, further, “We believe in
the Holy Spirit, the Lord and Giver of life,
who proceeds from the Father and the Son
(Filioque): together with the Father and the
Son is worshipped and glorified....” In the
Gospel of John, chapters 13 through 17, Jesu
reveals the Person and mission of the
PARACLETE, the Holy Spirit. He is the

‘Gift’ of God to us and Giver of the good
things God intends for us. The Creed makes
it clear the He is God, equal to the Father and
the Son. He is the mutual LOVE between the
Father and the Son. This Love, within the
very life of God, is identical with the divine
essence and is distinct only as a Relation
within the dynamic life of God. Confession of
the Trinity is at the very heart of the

Christian message.

#s 683-747

Filioque see

Glossary, pgs 879-

80; and index pgs.
S805-806

Paraclete see
Glossary pg. 891;
and # 692
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The creation of
man and woman
#s 279 - 314 #50- 72 The story is that of]
The Creed affirms: “We believe in God, the | Heaven and earth Rose Hawthorn
#s 325- 327 Lathrop, foundress

Father Almighty, maker of heaven and earth,
and of all that is seen and unseen.” The
notion of “creation” means bringing into
existence what did not exist. It differs from
‘making’ in our usual sense of the term and
from the loose use of the word in things like
the fashion industry where preexisting
material is altered in some way to become
something else. Creation (the Hebrew word
Bara is reserved for divine activity, an action
that no one other than God can accomplish).
Once hotly debated (see the Scopes trial of
1925) the story in Genesis is now, apart from
certain fundamentalist groups, read as a
literary form and not an exact account of how
the universe was formed. The affirmation
underlying the story of creation in the Bible
offers religious teaching, insisting that
however the world came about, God is its
cause, reason for existence and planner.
Evolution is an empirical concept that moves
horizontally and asks the question: what is
the spatio-temporal sequence of the
appearances of creatures? Creation looks
vertically and asks: what is the ultimate
explanation of reality, its end and purpose
and the reason for its existence? These are
questions on two different levels and address
two different modes of knowing. This is not
to say they are not interrelated. They
consider one and the same reality and must,
therefore, be in constant dialogue with each
other. Natural science and theology have
much to say to each another, and will be
compatible under certain conditions: that
they respect each other’'s method and scope ¢

Angels #s 328-36
Visible world #s
337-84

Man #s 355-84
Fall and Original
Sin #s 385-90;
396-412

Fallen Angels #s
391-95
Catechesis in #s
282-89

of

of the Sisters for
the incurable
cancer patients, a
example of
awareness of the
dignity of all
human beings.
From the CCC #s
356; 416; 412.
What happened to
sin? Is a relevant
question in our
culture that cannof]
deny evil, yet is
reluctant to admit
the moral fault of
sin and
responsibility for
it. The penchant
today is to blame
and excuse rather
than to admit ones|
own fault.
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investigation; stay within their own fields of
questioning and respect the other’s discipline.
It must be noted that denial of creation is not
a scientific conclusion, but a philosophical
prejudice that is based on the gratuitous
assertion that nothing beyond the empirical
can be affirmed. (It should be noted that such
a judgment is itself beyond the empirical).
Theology and natural science can serve one
another by supplying data the other does not
have; and, on the principle that truth is one,
they can also be aegative checlby
establishing norms that allow each discipline
to check its own conclusions.

That the Bible is not concerned to give a
scientific account of the creation ought to be
immediately clear from the fact that the final
editor offers two accounts with no effort to
harmonize them. They are offered in reverse
order to their composition: chapter one gives
the priestly account and chapter two the
Yahwist. The religious teaching is both agree
perfectly; the accounts reflect their own
literary origins and differ in presentation.
Neither is incompatible with evolution as long
as the evolutionary theorist does not exceed
the limits of his science. The Biblical editor
relied on the popular myths of his time, and
adapted them to fit his beliefs in the creative
activity of the God of Israel. The fundamen-
tal teaching of the author is that everything
depends on the creative action of God. This
belief is corroborated in the conviction
expressed in Psalm 124: 8 “Our help is in the
name of the Lord who made heaven and
earth”. Evolution can ask how things came
about; but revelation affirms that, however
they came about, it happened under the
agency of God. The Scriptures assert that

#s 337-342
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creation has a direction to an end, with Jesus
Christ as its center: “He is the image of the
invisible God, the First-born of all creatures.
In him everything in heaven and on earth was
created, things visible and invisible, whether
Thrones of Dominations, Principalities or
powers; all were created through him and for
him. He is the before all else that is. In him
everything continues in being €ol. 1: 15-17.

Creation is, therefore grounded in meaning
and intelligibility, and it came into existence
as freely willed and loved. The creation
stories repeat the affirmation of the goodness
of things as they came from God and share in
his goodness. All creation myths (e.g. the
Enuma EliSdocument) presuppose
preexistent matter from which the gods make
what is experienced. Only in the Biblical
story is there production of something where
previously there was nothing.

In Scripture and religious thought, Creation
is a theological concept. It means that no
matter how the universe came about (the
object of the empirical sciences) its ultimate
meaning and goal is what God intended.
Creation is both a primal and present reality:
God establishes, sustains, governs and
encompasses all that is. Here we confront the
Providence of God and, therefore, the ground
for our prayers of petition. The author of
Wisdom witnesses to this divine Providence:
“He Himself [God] made the great as well as
the small, and he provides for all alike” (isd.
6: 7); and Jesus advises, “Do not worry about
your livelihood....your heavenly Father

knows all that you need. Set your hearts on
his Kingdom first, and on God'’s saving
justice, and all these other things will be given

#s 327, 337-42

# 290
See Glossary Pg.
873

D #s 302-314
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to you as well,” ft. 6: 25-34).

Faith in God’s Providence means that God’s
all-encompassing plan of salvation is directed
not only to creation in general, but to the
individual -- each of us is precious to God.
We have access to God and can be secure in
the conviction that he accepts us. Yet, since
he has made us free, his Providence does nof
eliminate our initiative, but includes it and
takes it into account. This is the basis for our
personal responsibility for all of our human
acts and decisions. Everything, even sufferin
has meaning for the human being. Prayer is
always effective, as St. Augustine reminds us
“Good is God who does not always give us
what we want so that he can give us what we
should want.”

As the Creed reminds us God created the
heavens and the EARTH, the stage on which
we work out our salvation. Itis God’s work,

a reminder that we do not possess it to do as
we want, but are merely custodians of what
ultimately belongs to God. This is a truth that
has ramifications: in life issues and ecological
responsibility. In the context of creation, the
HEAVENS are not merely the vault of the
sky, but the divine presence, the realm in
which God possess us and we are privileged {
possess him.

The creed speaks of things visible and
INVISIBLE. The reference is to the spiritual
world, our own spiritual nature (soul) and the
angelic world. We could, with great
probability, along with St. Thomas Aquinas,
argue to the existence of such a world. Were

#2738

# 2547

#1734

#s 373; 377

#s 1729; 1821,
2796; 2826

(0]

Cosmic order # 57
Existence of

there none between the visible and God, there angels # 328

would be a glaring gap between matter/spirit

#s 55 -58

#s 59-72
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and God if there were no Angels. This
reasoning would not establish the existence of
the spirit-world with certainty, but would
suggest that such would not be unreasonable
The certainty is given by the divine revelation
of Angels. The Biblical texts use Persian
imagery to speak of the Angelic world. This is
merely literary form to help articulate the
fact. We do not know much about the nature
of the Angels from the Bible. But to know
that they exist and that they are spiritual
beings is rich enough information to allow
clear deductions: they are created, and like s 3306 35052
us they are personal beings. Revelation 1034: 1352
assures us that they are our associates and
may intervene in our lives as intercessors,
guardians and companions.
Origin # 385 #s 58; 73-78
Speaking, as we have, about the essential 2/'20“71' evil #s 311-

goodness of creation seems to conflict with
our experience of EVIL. The pagan world
was mystified and frightened by evil and
affected a cynical view of time wherein the

Providence vs. the
scandal of evil #s
309-14

Sin the greatest
evil #1488

passage of the seasons represented the deathsin in human

and re-birth of time with the hope that it
would also effect the annulling of evil and the
possibility to start all over again. The Bible
knows time as TELEOLOGICAL (end
directed) and purposive. Evil is_notGod’s
doing. The Biblical view of history makes it
clear that God did not will or desire evil but
allowed it along with personal freedom
granted to his personal creatures. The story
of the original fall in Genesis (ch. 3) is not
paleontology but theology. It is a description
of the entry of sin into the human experience
through the misuse of free will that involved a
rebellion against God. The consequence of
man’s alienation from God redounds to his
being alienated from his fellow human beings

history 401

Time #s 388, 1042
Fullness of # 484
God and #s 205;
600

Humanity and #
1007

Present # 672
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misuse of nature and cultural degradation.
The concept ORIGINAL SIN describes the
universality and radical nature of man’s
alienation. This is the negative side of the
human story that demands a radical solution
that God brought to be in the mystery of the
Incarnation. The story of the fall of Adam
and Eve tells, in symbolic language, that from
the very beginning the human family, which
forms a unity, rejected God’s offer of grace.
From that rejection stems the universal
reality of separation from which no mere
mortal can free himself. Only in the Cross of
Jesus is salvation made availablef({ Rom. 5.
The doctrine speaks to the solidarity of the
human race. None of us ever starts life from
ground ‘zero’. We are inheritors of the
history into which we are born: familial,
cultural, local — all have an impact on us. The
general sinfulness of the world dwells within
and around all of us. This fact clearly
emphasizes the need for the grace of Christ
(given in Baptism, and available to all who
through no fault of their own are not baptized
but live according to a sincerely formed even
if inculpably erroneous conscience).
Creation, then, is the work of God: it is good
as it comes from him. Euvil, which is the lack
of due good, is totally man’s work. God’s
creation is not nullified by evil, but
restrained. Thanks to God’s graciousness in
Jesus, it is now fundamentally repaired and
we are re-set on the course that leads to our
ultimate end or purpose, possession of God
for all eternity.

+

The Creed affirms: “We believe in one Lord,

Significance of #
389-90
Disobedience and
#s 215; 397-8
Transmission #
412

Why God allowed
it#412

A matter of faith
#s 388-89

#s 846-48; 1735;
1860

Full section
#s 422- 682

Refer to index Pgs
766-70

#s 75-78; 96; 258;

263

#s 79 -94

Jesus: Son of God|
Son ofMary pgs.
77-87

The story is of the
Venerable (title
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Jesus Christ.” This is the central affirmation
of the Christian faith. It means that Jesus is
absolutely central and to relativize his
centrality his centrality is to abandon the
faith. There is a tendency today among a
group of thinkers, no doubt inspired by a
false ecumenical hope for unity, a group
called Pluralistswho speak of Jesus
reductively as one among many savior
figures. To be true to the Christian revelation
one must accept what Jesus says of himself:
am the way, the truth and the life, no one
comes to the Father except through me.’J6.
14: 6).

The name ‘Jesus’ is a familiar one in the Old
Testament. It means literally (Yahweh is
salvation”). In the Annunciation story, as
recorded by Luke (1: 32) the name is revealec
to Mary “....and you must name him Jesus;”
corroborated by Matthew (1: 21) in recording
the Angelic message to Joseph “[Mary] will
give birth to a son and you must name him
Jesus, because he will save his people from
their sins.” The divine imposition of the name
makes the mission this Child eminently clear.
The designation CHRIST (a Greek word that
translates the HebrewMeshiach -Messiah,

the word means ‘anointed’) is a statement
that Jesus is the anointed of the Lord, the one
promised in the Old Testament, the

fulfillment of all of the hopes of the Jewish
people as outlined by the Prophets. The
combination Jesus Christis, then, a
profession of faith in this Person as the center
of God’s plan for the salvation of the whole of
the human family. This is a monumental
claim that the above mentioned Pluralists find
embarrassing. Yet, the whole of Christianity
stands or falls with this assertion. Jesus’

See Glossary pg.
884

See Glossary pg.
870

accorded by Pope
John Paul I1)
Pierre Toussaint a
freed slave whose
exemplary life and
care for the poor
and disadvantaged
have led to his
being considered
for canonization
(see Pg. xix for
this procedure).
From the CCC

#s 430; 436; 520.
Jesus as the
universal Savior
has become an
issue in modern
times; but it is a
non-negotiable
truth — all
salvation is from
him. Diversity of
cultures may not
lead us to
separation. Jesus
is the reminder
that from the
beginning God has
had one single
plan for all, and it
is for the entire
world to come to
believe in Jesus
and to attain
salvation through
him.




41

Catechism of
the Catholic
Church
reference to
paragraph
numbers

Compendium
To the
CcCC
reference to
Paragraph
numbers

United States
Catholic
Catechism for
Adults
reference to pages

question at Caesarea Philippi “who do people
say that | am?” (Mt. 16: 13ff) is still the
fundamental question that defines
Christianity. Christianity is not first and
foremost a sum of doctrines, it is life in Jesus
Christ. Doctrines, commandments,
institutions, ritual, laws and structure are all
important to give Christianity visibility and
identity. But all of these things have but one
purpose: to point to the centrality of Jesus in
salvation history.

We know about Jesus through the Gospels, al
first century witness to the life, mission and
teachings of Jesus. They are theorm for all
doctrinal definition and development. What
agrees with them is acceptable development,
what would be at variance is rejected as
heretical. The Gospels, Matthew, Mark, Luke
and John, the other books of the New
Testament and the Tradition of the Church
constitute the “rule of faith”. The Gospels are
faith statements, not biography in the modern
sense of the term. They each have their own
theological emphasis, but witness faithfully to

the events and the teachings of Jesus. Written

for different Christian communities of faith,
they reflect the issues and life of the
communities for which they had been written.
Written after the Resurrection, they reflect on
the meaning of the events of Jesus’ life before
Calvary and see them in the light of their
corroboration by Jesus resurrection. The
Gospel authors relied on the oral tradition
that filled the gap between the Ascension and
the beginning of their writing of the New
Testament. They addressed that tradition
using their own literary style, theological
perspective and the needs of the Community
for which they were writing. In this way they

See Canon of
Scripture and
listing of Books
#120

#s 125-6; 515

#s 78; 80-3; 95; 97|
On the Deposit of
Faith #s 84-95;
173-175

Human authors #s
106-7
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served all communities as the faith spread
throughout the world. No serious researcher
doubts their historical reliability about the
facts of Jesus’ life and teaching. The Gospels
pass on dependably and faithfully the messag
of Jesus and the facts of his life and work.
What is said here of the Gospels remains true
for all of the books of the New Testament:
they reveal the history of the consolidation of
the faith and its missionary growth, the
struggles for the authentic exposition of
doctrine and correction of false doctrine — all
of this through the active presence of the Holy
Spirit guiding and directing the Church’s life.

Jesus announced the presence of the Kingdo
of God, the Father’s gift and open to
everyone. In the Nicomachean Ethics,
Aristotle (Bk. X, ch. 6) concluded that ultimate
fulfillment meant the possession of the
GOOD, but despaired of man’s being able to
attain it since to do so would require the
possession of the divine. Jesus teaches the
attainability of the GOOD (God) and that
something of the divine life, known to us as
GRACE is available through him. In his
inaugural sermon Jesus states: “The Spirit of
the Lord is upon me; he has anointed me and
sent me to bring good tidings to the poor, to
proclaim liberty to captives, recovery of sight
to the blind and release to prisoners, to
announce a year of favor from the Lord” (k.
4:18-19. With Jesus, the power of evil is
essentially broken. But notice, the message i
immediately tied to Jesus, possessor of God’s
authority because he is God; a teacher with
his own authority (cf. Mt., chs. 5-7, the Sermon on
the Mount). He works miracles in his own
name and with his own power “I will, be
made clean” (it. 8: 3). He is and claims to be

Uy

D

See index Pgs.
$01-802
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greater than all of the greats of the Old
Testament “You have a greater the Solomon
here....a greater then Jonah here”i(k. 11: 31-
32). He existed before Abraham and claims
divine status: “I tell you the truth, before
Abraham was, | AM. At this they picked up
stones to throw at him, but Jesus hid himself
and left the Temple” @n. 8: 58-59. Those who

accept Jesus must radically change their lives.

Hebrew is a consonantal text. The same thre
consonants of the Hebrew for “word” and for
“deed” are the same. Jesus taught by both
word and deed. It was his actions that made
him stand out and gave his enemies
ammunition against him. It was his actions,
his miracles that also gave him standing
among the people. Jesus was, at times,
provocative: he ate with outcasts, gave
pardon to sinners and his cleansing of the
Temple created a major charge against him a
the end of his public life (k. 11: 15-19). This,
along with his seeming violations of the
Sabbath and purification laws (k. 2: 23-3: 6;
11: 19 made very bold statements to the
Jewish leadership about his claims to divine
authority. These actual deeds of Jesus also

had symbolic meaning as they revealed Jesus
own self-consciousness and his personal style.

The miracles of Jesus, while actual historical
events, are also symbolic (John calls the
“signs,” see2: 11). Modern critics have
difficulty with miracles, but the overwhelming

testimony of the Gospels makes their rejection

impossible without eviscerating the whole
fabric of the story of Jesus. They provide a
credible ground for the opposition against
him and his ultimate death on the Cross. To
reject the possibility of miracles is to evacuate
the meaning of God Creator: what God

See Mysteries of
Bhis Public Life #s
535-70

#s i56; 515; 548-
49; 1335
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brought into existence he could treat in an
extraordinary manner should he so will.

The Creed confesses Jesus as TRUE GOD
and TRUE MAN. Some of the early
Christians had difficulty keeping these
realities in true balance. Some emphasized
his divinity to the detriment of his humanity;
and others the humanity to the denial of the
divinity. There would have been nothing
novel in the ancient (especially the pagan)
world about divinized humans. What is
entirely unique is the mystery being affirmed
in the Creed: the INCARNATION. Without
ceasing to be God, the eternal Son of God, th
Second Person of the Blessed Trinity became
fully and completely a man gee Jn. 1: 1-18; Phil.
2:5-11). Some heretical positions found this
doctrine too much: the EBIONITES, a
community from Jewish background could
not accept the divinity; ARIANISM made
Jesus less than God but more than any other
creature and intermediary in the creation.
Another group the MENOPHYSITES
absorbed the human into divinity;
MONOTHELITES removed the human will
and replaced it with the divine, thus
destroying the integrity of Jesus’ human
nature. NESTORIANISM separated the
human and divine postulating two persons
only morally linked to each other, denying
that Mary is the Mother of God, in Greek, the
(THEOTOKOS - God Bearer). These
heresies are not only historical curiosities, but|
remain as challenges to test our own faith as
to the authenticity of our belief regarding

Who and What Jesus is. The full affirmation
that Jesus is Son of God and fully human, like
us in all things except sinKeb. 4: 19 is the

savingtruth.

#s 464-478

#s 461-3

Conciliar
affirmations #s
465-8

#495
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To return to the Creed, we affirm belief in
“one LORD, Jesus Christ....” The concept
LORD belongs to the oldest strata of the New
Testament witness to Jesus. In Philippians 2:
11, at the end of the oldest Christological
hymn we read that every tongue is to confess
“Jesus Christ is Lord”: and Paul is quick to
assure us that “nobody is able to say, ‘Jesus
Christ is Lord’” except in the Holy Spirit” (1
Cor. 12: 3). The New Testament calls the
Eucharist the “Lord’s Supper” (1 Cor. 11: 20
and the day of its principal celebration is
known as the “Lord’s Day” (Rev. 1: 10. With
this designation we arrive at the center of our
faith about the identity of Jesus. Itis an
ancient title that in the Old Testament is
meant to designate God and is a substitute fo
the unpronounceable name Yahweh. In the
New Testament, as applied to Jesus it is an
affirmation of his divinity.

It is, therefore the witness of Scripture and
the understanding of Christianity that all time
and revelation finds its fulfillment and
completion in Jesus. He is the One promised
in the Old Testament. Vatican Il is merely
repeating traditional doctrine when in the
Pastoral Constitution on the Church in the
Modern Worldit affirms Jesus as “the key, the
center and the purpose of man’s history” gar.
10); “The Lord is the goal of human history,
the focal point of the desires of history and
civilization the center of mankind, the joy of
all hearts, and the fulfillment of all
aspirations” (par. 45).

r

#s 446-51

See index Pg. 823
#s 484-507

#s 94 — 100

See index pg. 604
Mary, the
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The place of Mary in the story of her divine
Son has important Christological
implications. It is required for the reality of
Jesus’ humanity. In defeating Nestorianism,
the Church declared Mary TheotokogGod-
Bearer) at the Council of Ephesus (431 A.D.).
The New Testament is insistent on the fact of
Mary being the Mother of Jesus cf. Mt. 1: 18;
2:11, 13, 20; 12: 46; 13: 55; Jn. 2:1; Acts 1:
14. Moreover, the Creed affirms “by the
power of the Holy Spirit he was born of the
Virgin Mary, and became man.” The Infancy
Narratives of both Matthew and Luke clearly
teach the virginity of Mary in the conception
of Jesus; and again in the ® Council of
Constantinople in 553 A.D. taught the
perpetual virginity of Mary. Catholic

doctrine is unambiguous on this point of
doctrine. Mary’s perpetual virginity is not a
negative judgment on the value marital love,
but has revelatory significance: it makes the
divine Sonship of Jesus unambiguously clear

Nothing in Mary’s life is merely private
biography; all have Christological and
ecclesial implications. Her life was one of
total availability to God. Her virginal
conception of Jesus points to the radical
uniqueness of the identity of God’s incarnate
Son; and signifies the virgin Church of which
she is the unique symbol and fulfillment.

There are two fundamental approaches to
theologizing about Mary (MARIOLOGY).
One held prominence before Vatican Il and
may be called CHRISTOCENTRIC. ltis a
theology of the privileges accorded Mary in
her role as the Mother of God’s own Son: her
Immaculate Conception in the womb of her
mother (i.e. that Mary, from the fist moment

#s 466; 495; 509

#s 487, 496; 507

#s 499 — 507

#5490 — 94

Church’s First and
most Perfect
Member pgs. 141-
147

St. Juan Diego to
whom Mary
revealed herself
and who became
the apostle of
devotion to Our
Lady of
Guadalupe is the
opening story
here.

CCC #s 511; 969;
971.

Devotion to Mary
is one of the
characteristics of
Catholicism. ltis
often
misunderstood by
non-Catholics, and
in response some
Catholic thinkers
have capitulated
somewhat on the
solid doctrine and
devotion that has
marked Catholic
life. This is not an
adequate response;
rather what is
called for is clear
knowledge of
Marian doctrine
and solid devotion
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of her conception was preserved free of the
stain of Original Sin); her absolute sinlessnes:
throughout the whole course of her life here
on earth; her fullness of grace (extensively
and intensively); her mediational role in
reference to her Son’s unique saving action;
her assumption body and soul into heaven at
the conclusion of her earthly journey. All of
these grace filled adornments were accorded
Mary to enable her to accomplish the role the
Father had asked of her — God never calls us
to mission without giving the needed grace to
accomplish it. Mary’s vocation to be the
Mother of God is the highest Office possible
and congruously called for the greatest gifts
of grace. This theological approach was and
remains valid and fruitful.

Some theologians, in recent times, have been
looking for another approach, thinking the
Christological paradigm separated Mary
from us and our story of salvation. Vatican
I, in refusing a separate document on Mary
and offering its Mariological teaching in the
eighth and final chapter of theDogmatic
Constitution on the ChurcHaid the foundation
for what may be called an Ecclesiotypical or
ECCLESIOCENTRIC Mariology that would
emphasize Mary’s union with us on the story
of salvation and as recipient (though in her

case antecedently) of the salvation wrought by

her Son. Like us, Mary had to be redeemed

by Jesus, her Son. All of the above mentioned

‘privileges’ are truly hers’ in the unique way
that cannot be replicated; but we, though
more limitedly, participate in them. The
grace we receive in Baptism is the same grac
that Mary received from the instant of her
conception in her mother's womb, freedom
from Original Sin (she antecedently, we in

(4%

| #s 411; 491-2
D
#s 722; 2030; 2676
# 969

#966

Mary’s place in
the mystery of the
Church #s 773;
963-72
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virtue of baptism; we are extricated from sin
by penance, and struggle to live sinlessly,
where she, by virtue of a unique grace only
she received, never sinned; we will participate
in the resurrection of the body and life
everlasting in God’s good time, the grace
Mary already enjoys by virtue of the grace of
her Assumption. The difference of these two
theological positions is one of approach, not gf
theological truth.

We have not lost sight of our topic in
concentrating the above lines on Mary, since
everything said of Mary involves her Son.
This is the only case in history where the
mother is totally dependent on her Son. As
God, Jesus is the source of Mary’s existence,
her perfect redemption, and her grace-filled
life which exceeds, extensively and intensively
the holiness of all of the saints. Hence, to
praise Mary is to give honor to God who is
her sanctifier. God’s prevenient grace
prepared Mary and aided her in all she was
called upon to accomplish. In this, Mary is
the model who reveals the pattern in which
God operates in our lives. God’s grace alway|
anticipates, supports and crowns our lives, so
that nothing is ever our accomplishment, but
all is God’s. Devotion to Mary is, therefore,
totally in accord with God’s will.

[72)

Only God may receive the worship of
ADORATION (Latria). This is recognition of
our total dependence on him. Jesus is God,
and hence our worship of him is Adoration.
Mary and the other saints deserve recognition
in our prayer life. It is expressed in personal
prayer and in liturgy and in celebrating them
on feast days. This recognition is properly
called VENERATION. Here a distinction is

#s 411; 491-3

#s 64; 144; 148-9;
494; 2030

See Glossary pg.
865
#s 2096; 2628

Veneration # 487
Not adoration #
971
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proper: to the angels and saints we offer the
veneration ofdulia, but to Mary a greater
veneration in recognition of her unique role in
God’s plan and her exemplary free obedience
to his will. Veneration of Mary is called
hyperdulia. Intensively and extensively, after
Jesus, she has no equal in holiness, and,
therefore, deserves our recognition.

The titles given to Mary all emphasize her
cooperation in the work of her Son. She is
called Mediatrix of all grace; Co-redemptrix,
Advocate, Adjutrix and Auxiliatrix. None of
these diminishes her Son’s unique position as
the originator of all that they express.

Rather, they speak to the Father’s gracious-
ness in associating Mary with Jesus in the
work he alone accomplishes as the one and
only Mediator between God and us. Any
attempt to equate Mary’s role with that of her
Son would be incorrect. Mary’s work is
derivative and depends entirely on Jesus.
Mary’s role reminds us that God has chosen
to use secondary causes to accomplish the
work of salvation. Mary’s activities neither
add to nor diminish that of Jesus. Our
prayers of intercession to Mary, the Angels or
any of the saints recognizes the Communion
of Saints: that we are in this project of
salvation together, there is a social dimension
to our lives both physical and spiritual.

+ %

The Creed assures us of the reason for the
suffering and death of Jesus that it is: “For
our sake he was crucified under Pontius
Pilate: he suffered, died and was buried.”
Here again another central mystery of he

Mother of the
Church #s 963-70

Liturgical feasts #s
2043; 2177

Prayer to #s 2675-
79

#471

See index pg. 823

# 969

#s 964-70

For complete
coverage see #s
571- 630

# 616

#618

#s 112 -124
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_ #s 574 - 76

The Gospels tell us that Jesus died on the
cross; that the leaders of his People and the
Roman authorities were implicated actively in
this act; and that one of his own disciples
betrayed him to this death. These are the s 507.8

S -

historical facts. The theological factor that
completes this equation is the sinfulness of the
human community. All of us, sinners, are
equally agents of this cruel act. The accounts
of Jesus’ life tell us that he came into conflict
with the narrow Pharisaic interpretation of
the Law; with the Sadduceean administration
of the Temple; and that his message and
actions, particularly as they were in open
conflict with the letter of the Law, were
provocative and led to his being rejected by
the Jewish leaders. Similarly, while his

message was pleasing to many of the comman

people and many were beneficiaries of his
healings, they did not in large numbers
advance to a committed faith in him. These
factors contribute to an understanding of
what came to be his fate. Every man has to
die. Jesus as a true human being had to die.
The way of each death is particular to the
person. Paul, in Philippians 2: 5-11 tells that
in Jesus case it was obedience to the will of
God. Refusing to compromise his message,
led to Jesus’ being rejected; rejection led to
the desire to kill him; and, given the time and
place, the instrument of death was inevitably
the cross. The difficult question is the “why?”
God is not vindictive, yet we have Jesus own
prayer in Gethsemane: “Father, if it is

possible let this chalice pass me by, yet not my

will but your will be done” (Mmt. 26: 39). What
is it that God willed? Surely it was his Son’s
fidelity to the mission of revelation and

#s 577-82; 583-86

#s 587 - 91

#s 599 — 600

#s 101 - 111 the
events of Jesus’
public life

The Paschal
Mystery: Jesus’
death and
resurrection Pgs.
90-100

Sister Thea
Bowman is the
subject of the
story that begins
this chapter. She
was a noted
apostle of the
riches of the
African-American
culture. Even in
her suffering from
bone cancer with
all of its pain, she
never gave up her
mission to bring
Christ to all she
met.

From the CCC
#s 616; 599-618;
648.

In our culture,
there are those
who deny the
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mercy, and the establishment of the Kingdom
for which he was sent in the first place. God
also wills our personal freedom to obey or
not. This is an explosive combination and
eventuated in the cross when the obedience ¢

the Son conflicted with the sinful disobedience

of the human being. Given that the actor in
this drama is the God-Man, Jesus in his
obedience had the power to annul human
disobedience, break the power of sin and evil
and offer us salvation. Vindictiveness can
play no part in the divine motivation. We
have already seen that God is a God of love.

How did Jesus view his death? In three
passion predictions k. 8: 31; 9:31; 10: 33-34 and
parallels) Jesus foresaw his impending death
and interpreted it as salvific. The accounts of
the Last Supper corroborate the antecedent
consciousness of Jesus regarding his death a
the instrumental means to the establishment
of God’s Kingdom, his institution of the
Eucharist, giving his body and pouring out his
blood for our salvation. It further reveals his
mind: to establish a new Covenant and,

vicariously, to be the sacrifice whereby we can

be saved.

The Book of Genesis interprets our need to
die as the consequence of sin. Jesus, by
becoming one with us, accepted death (thoug
he is totally free of all sin) and makes his
death the foundation of a new solidarity — that
of entry into eternal life through incorpora-
tion into his death. The fact that Jesus’ death
is accepted as vicariously undergone for us

belongs to the oldest strata of New Testament

teaching as witnessed in 1 Corinthians 15:3.
Paul uses very strong imagery to make this
fundamental point: he tells us that Jesus

>

# 601

—

N

#5602 -3

# 615

#5604 -5

#s 606-7; 609

Ss 610-11

#s 613-14

#s 619-23

#s 112 — 124, 314;

319; 392; 549

resurrection and
others who would
down play it to a
point where it is
all but
meaningless.
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accepted being a curse for ussl. 3: 139; even
that he, the sinless One, became sin for us sg
that in him we might become upright in God
(2 cor. 5:21).

The death of Jesus is not the end of the story
If it were there would be no Christianity.
Rather, Jesus’ death is inextricably bound up
with his Resurrection and Exaltation.

The Apostles Cree@dds a doctrine that is not
mentioned in the Nicene-Constantinopolitan
Creed, namely “He went down to the deadad
inferna)”, often translated and memorized by
us as “He descended into hell”. The Apostles
Creed is part of the baptismal liturgy of the
Western Church. In its present form it dates
from the 10" Century, but its origins,
according to the witness of Rufinus and
Ambrose in the 4" Century go back to
Apostolic times. It receives its name from the
fact that it contains twelve articles of faith
which led, in the Middle Ages, to the
popularly held position that each was
contributed by one or another of the Twelve
Apostles. Our concern is the meaning of the
doctrine whose memorized form may lead
some to misunderstanding. The immediate
background is found in the Hebrew

Scriptural notion of Sheol,the realm of the
dead. The imagery is intended to state that
Jesus experienced real death — he entered th
whole experience of abandonment and
loneliness (the hell of human dissolution in
death) in order to bring us to the fullness of
everlasting life. It states that in Jesus’ death,
those who died before him are also saved.
The cross looks back to the beginning and
ahead to the end of times and saves all.

(D

#s 614-28

#s 631-37

# 633

#125

#126 — 135
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The Nicene Creed continues: “On the third
day he rose again in fulfillment of the
Scriptures.” The expression the “third day”
has significant symbolic value. In the Old
Testament the “third day” is the day of
change for the better, the day of salvationsge
Hos. 6: 2-3; Jon. 2: ). In Jewish tradition, God
would not allow the just person to languish in
distress more than three days. We need not
anguish over the parts of three days Jesus wa
in the tomb. In the ancient world parts stood
for the whole. The stress is on the theologica
meaning of the expression: that it is the
moment of God’s intervention in accepting
the death of his Son for our salvation. Of still
greater importance as Paul points outk Cor.
15) is the factof the Resurrection: “If Jesus is
not risen, then vain is our faith....”

The Resurrection of Jesus is at the border of
history. It impacts history in that Jesus’

death and burial are historical. The place of
his tomb was known even to the Jews and
Romans (t. 27: 57ff). It was a new tomb; no
one else had been buried there, so its
emptiness had to be addressed. Of itself, the
empty tomb is ambiguous, but together with
the appearances of Jesus to his chosen
witnesses the emptiness of the tomb
corroborates their testimony. The
appearances of Jesus, so soberly described,
invite belief as does the magnificent change ir

the disciples because of them. The Jesus who

appeared is the same Jesus they knew during
the public ministry. His body was physical in
that it could be touched and could ingest food
yet it was dramatically changed in that it

1S

Il

Full coverage #s
638-58

#638

#s 639-40

#s 641-44

#s 645-46

Resurrection of
Jesus #s 50; 57-58;
109; 110; 112; 126-
31; 149; 204; 252,
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appeared and disappeared instantaneously,
could penetrate matter. It was wonderfully
transfigured. Jesus’ resurrection was not
reanimation as in the case of Lazarus, the
daughter of Jairus or the son of the widow of
Naim. Jesus resurrection established a new
order that now exceeds the boundaries of
history. The resurrection of Jesus is both
historical and trans-historical. Much
historical evidence confirms the resurrection,
but the resurrection far exceeds the limits of
history.

The Creed states that the Resurrection took
place “in fulfillment of the Scriptures.” This

is a powerful hint regarding the meaning of
the Resurrection. It tells us that what had
been accomplished in the death/resurrection
of Jesus both completes the hopes of the Old
Testament and establishes the Kingdom of
God. The Jewish Scriptures assure us that
God is Author of life (Numbers 27: 19, the
“fountain of life” ( Psalms 36:9. In the
resurrection of Jesus, the divine mastery over
life is displayed in its most dramatic form.

But our gaze is also projected to the future.
Jesus is the “first born of those who have
fallen asleep” @ Cor. 15: 2Q. His resurrection,
then, is the promise of our own future
resurrection. As the Creed of Nicea-Constan-
tinople states its conclusion “We look for the
resurrection of the dead (the Apostles Creed
has ‘the resurrection of the body’) and the life
of the world to come”. Paul told the Romans
(6:5) “if in union with Christ we have imitated
his death, we shall also imitate him in his
resurrection.”

The Resurrection is REVELATORY.
Since it is God who raises Jesus to life, his

#647

#s 648-56

# 652

#s 651-55




55

Catechism of
the Catholic
Church
reference to
paragraph
numbers

Compendium
To the
CcCC
reference to
Paragraph
numbers

United States
Catholic
Catechism for
Adults
reference to pages

action authenticates all that Jesus taught and
claimed. The resurrection led the first
disciples to interpret Jesus correctly,
something they were not able to do during his
lifetime. The Gospels were written in the
light of the resurrection which opened the
meaning of Jesus’ teaching, and gave deeper|
meaning to his miracles. With the
resurrection, Jesus’ unique relationship to the
Father becomes crystal clear. During his
ministry, Jesus hinted at his identity with the
Father; but it took the resurrection to dispel
all hesitation about witnessing to the fact that
Jesus is Son of God in the most proper sense
of the term. Moreover, since the resurrection
is made known through witnesses God had
chosen, there is a strong implication of the
central position the Church, in succession to
the Apostles, will have as the authoritative
teacher of the resurrection.

The Creed continues: “[Jesus] ascended into
heaven and is seated at the right hand of the
Father”. The figure is intended to point to
what Paul had already revealed in Philippians
2: 9-11 “Because of this [Jesus’ obedience
unto death] God highly exalted him and
bestowed on him a name above every other
name, so that at the name of Jesus every kne
must bend in the heavens, on the earth, and
under the earth, and every tongue must
proclaim to the glory of God the Father:
JESUS CHRIST IS LORD!" Jesus is the
COSMOCRATOR (Ruler of the world); the
PANTOCRATOR (Ruler of all things). As

the Apocalypse states of Jesus, he is “King of
kings, and Lord of lords” (19:16). Luke
describes the Ascension in 24: 50-51 and in
Acts 1: 9-10. The imagery means to reveal

#s 650-64

that Jesus is recognizeas divine, equal in all
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things to the Father.

The Creed further assures us that “He will
come again in glory to judge the living and
the dead.” The PAROUSIA or Second
Coming along with eschatological judgment
means that a new beginning, a new creation
has already begun with Jesus. Despite the
continued struggles and apparent defeat of
good that the ever present evidence of evil
and sin injects into human history, evil has
already been defeatedle jurein the
death/resurrection of Jesus; God’s plan of
salvation will inevitably be successful. The
doctrine is, again not a scientific statement
about universal destruction, but a religious
truth that holds that all ultimate meaning is
found only in Jesus, and will be realized with
his bringing it to fulfilment. The issue is not
when this will happen as Jesus pointed out in
Mark 13:33; but that we confront the
eschaton(the end time) in every decision here
and now. The decision of the final judgment
is being formulated by the decisions we make
in the course of our lives. The “second
Coming” and the subjection of all things to
Christ is another way of saying that
fulfillment is the recognition that God is our
ALL IN ALL.

Creation, salvation and sanctification as
works of God have their effect outside the
Godhead. They are all, therefore the work of
the Trinity. Yet, when we try to describe and
appreciate the meaning of God’s action in our
lives, we employ a theological construct we
call “appropriation”. This means that we

#s 668-679

#s 671-72

The full coverage
#s 683-747

#134

#s 136 — 146
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appropriate or attribute the works of creation
to the Father, the works of salvation to the
Son and the works of sanctification the Holy
Spirit.
The only source of sanctification is and can
only be God. Only God can bring about a
new creation, a new beginning for the fallen
race of Adam. Jesus told us the purpose of
his coming into the world — that we may have
life and have it more abundantly (n. 10: 10.
The Creed of Nicea-Constantinople translates
this purpose into the post-resurrection era
when Jesus has returned to the Father,
assuring us that the divine life of grace
continues to be available to us: “We believe in
thg Holy Spi.rit, the Lord, the Giver of I.ife....” The Gift of the
It is the Spirit who ushers in the new life Jesus Holy Spirit pgs.
won for us. In the Pentecost scene in the Acts #ﬂi-bloohawk
of the Apostles, people in the upper room maiden Kateri
come alive with the possession of the Spirit. Tekakwitha is the
They are no longer fearful, but bold in the subject of the
spreading of the Christian message, in the gﬂi”;%j;?e% the
gifts they had received and the miracles that faith and suffered
they are privileged to effect in the name of for that choice.
Jesus éee Acts 2ff. The Spirit is the active Her cause is being
presence of the divine in the Church, the #s 683-88 canonization.
world and each of us. “No one can say Jesus %31(_3 2*9556852 696-
is Lord except in the Spirit” (1 Cor. 12:3. Complain though
#s 689-701 we may, still of all
The Holy Spirit is the Gift of God’s Love for industrialized
us. Creation, as we have already seen, resulfs el
from God’s gratuitous love, and the special The Spirit is at
place given his rational creatures, angels and work, though our
men, is the highest expression of that love. As secularization and

if this were not enough, God’s own Son
became incarnate in our human nature and
the Holy Spirit has come to dwell within us as
in a temple: “Do you not know that you are
the temple of God with the Spirit of God

materialism are
serious obstacles.
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living within you” (1 Cor. 3:16). ltis this life-
giving Spirit that makes us whole (and
holiness is wholeness). The Spirit is also the
pledge of the future: having accepted the
Gospel of salvation, we have also “been
stamped with the seal of the Holy Spirit of
promise, the Pledge of our inheritance....”%
Cor. 1: 13-14). The Spirit gives us the hope and
the grace to live that hope of attaining the
purpose for our creation, an eternity with
God in heaven. “[God] choseis in Christ
before the world was made, to be holy and
blameless in his sight, to be full of love; he
likewise predestined us through Jesus Christ
to be his adopted children — such was his will
and pleasure — that all might praise the
glorious favor he has bestowed on us in his
Beloved” (Eph. 1: 4-6). Paul is teaching that
our election is not a general and abstract
notion, but election in Christ; moreover, this
election id only for salvation. Rejection in the
end is the result of free choice failing to allow
God’s grace and purpose to be effective in ou
lives.

This having been chosen in Christ witnesses,
further, to our being incorporated onto a
people, a community. All grace is the grace o
Christ, and therefore all grace is connected to
the Church (it is ECCLESIAL). Paul's words
are in the plural indicating that each and all
are called in and through the community of
faith, the Church. Paul continues Eph. 2: 8)
“Because it is by grace that you have been
saved, through faith; not be anything of your
own, but by a gift from God....”, he calls
attention to the source, God, and the vehicle
the Community of faith. This has to be
balanced by Jesus words in Matthew 22: 14,
“Many (in Hebrew meaning all) are called,

=

=R
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but few are chosen.” This is not a contradict-
tion but a reminder that election is both a gift
and a responsibility: we confront the
possibility of negating the election and
forfeiting the life offered unless we fulfill its
demands.

What does this election signify? The Scrip-
tures offer an answer in images, among them
life, peace, light, freedom, justice, reconcilia-
tion, sanctification, redemption, rebirth, to
name only a few. Among others, justice and
justification seem to predominate in
speculative theology. Thgusticespoken of
here is not some external juridical reality, but
the very justness of God which he bestows orj
the sinner making him/her, without deserving
it, truly whole, righteous, justified, a
participant in the very life of God. Itis pure
grace, gratuitous gift.

The Reformation was so convinced of the
total depravity of human nature that justice
and justification, stemming from Christ, was
seen only as something external and juridical,
God, as it were, agreeing to overlook the
continued depravity of man and see only his
over-clothing with the merits of Christ. The
natural conclusion to this was the denial of
merit for morally good actions since the
human source of those actions remained
tainted. Catholic Doctrine acknowledges that
human nature remains weakened because of
sin and that in the state of mere nature one
could do nothing supernaturally meritorious.
But the suffering and death of Christ and the

gift of grace brings about a substantial change 1310; 1319; 1415;

and elevates the human being to a supernat-
ural plane. Grace is not a juridical decision
but a reality in the light of which virtuous

#s 2006-11

See Grace in inde
pgs. 801-802
Sanctifying grace
#s 824; 1266;
1999; 2000; 2023-
24

State of grace #s

1861

Actual grace #s
2000; 2024
Justification #s
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actions, by the generosity of God, merits an
increase of grace. The human being is not
only declared just; he/she is truly justified.
Sin is not merely covered over, it is forgiven.
The Council of Trent, called to correct the
errors of the Reformation and to re-codify
Catholic doctrine, taught: “The power [of
grace] always precedes their works,
accompanies them....and without it they can
in no way be pleasing or acceptable before
God.” Grace is the dynamic power that gives
divine energy to all of our actions. They are
salvific, not because they come from us but
because of the life of grace, won by Christ,
that makes them saving. Virtuous actions
performed in the state of grace deepen the life
of grace in us. In Reformation theology, good
works have no value for merit before God df.
Augsburg Confession 6, 2Jy Catholic Theology
takes seriously Jesus’ many statements about
heaven as a rewarddf. Mt. 5: 12; 19:29 and
about judgment on the basis of human works
(Mt. 25: 34ff). In Romans 2: 5-6, Paul tells us
that because of a “stubborn refusal to repent”
God, on the Day of Judgment “will repay
everyone as his deeds deserve.” This is not a
“works righteousness” that the Reformation
rightly inveighed against; rather it is a
reminder that no act of ours has value apart
from Christ (Jn. 15:1f\) — our merits are
ultimately enabled by grace. The proto-
typical realization of the life of grace is Jesus.
He is the source of all grace, and the example
of what grace is capable of accomplishing.
Every spiritual benefit consists in our being
taken into the mystery of Christ. We become
children of God through the Holy Spirit given
us by Jesus: “The love of God has been
poured into our hearts by the Holy Spirit
which has been given usRpm. 5:5). “All who

1987; 1989; 1992;
2018-20

Merit #s 2006-11

#s 388; 459; 957;
1717
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are guided by the Spirit of God are children
of God....you have received the Spirit of
adoption, enabling us to cry out ‘Abba’ that is
‘Father” ( Rom. 8:15; Gal. 4.9. What this
means is spelled out by Peter: “you are made
to share in the divine nature” @ pt. 1: 4. We
do not become what God is; we become God-
like.

&

Grace is God’s self-gift his unconditional
acceptance and affirmation of us. Itis
primarily the gift of friendship: “I no longer
call you servants, but friends” gn. 15:15),
words spoken by Jesus in the parable of the
vine and branches. We live by the life flowing
from him, the Vine, into us the branches.
Theology has named it SANCTIFYING
GRACE, a permanent entitative habit that
modifies our whole being; and ACTUAL
GRACE, the divine help prompting,
sustaining, aiding and crowning our
meritorious actions. Our life, rooted in grace,
Is invested with the Theological Virtues: faith,
hope and charity; and infused moral (called
Cardinal) virtues: prudence, justice, fortitude
and temperance. In this way, grace can be
seen to involve the total transformation of our
nature. We become supernaturalized and
invested with the power to attain the
supernatural end for which God has created
us an eternity in possession of God in beatific
vision.

While grace is our participation in the divine
life, it is a spiritual reality, God’s action in

our souls. Yet, it has historical visibility, first
in Jesus, and now that he has returned to the

See index Pgs.
801-2

#s 824; 1266;
1999; 2000; 2023-
2024

#s 2000; 2024

See index pg. 198

# 423

# 424, see also
sacramental grace #
230-231; 318-319;
346; 424

Our Eternal
Destiny pgs. 152-
162

St. Katharine
Drexel is the
heroine of the
opening story.
She worked to
ease the condition
and suffering of
African
Americans and
Native Americans,
founding the
Sisters of the
Blessed Sacramen
in 1889 who
added to the vows
of poverty,
chastity and
obedience a fourth
vow “to be mother
and servant of the
Indian and Negro
races.”

CCC #s 1016;
1028; 1041.
There is a cultural
bias against death
and a forgetfulnes
that we were not
created for this
world but for
heaven which we
heavily mortgage
by our sinful
actions in this
world. We have
to live with an eye
on eternity, not to




62

Catechism of

Compendium

United States

the Catholic To the Catholic
$ Church CCC Catechism for
reference to reference to ¢ Ad”“f
! paragraph Paragraph reference to pages
numbers numbers
Father in the Church he established and the be tr_na(;abre bult to
i N motivate ourselves
sacraments that make his power present to us. fo lve a grace,
Seeindex pgs. | #s 147 — 159 filled a life as
770-773 possible.
#s 424; 551-553;
Christ is the historical personage in whom we ;;115 ;;i: 807;

encounter God. The Church becomes the
place where we encounter him. God’s grace
makes history as it reveals itself in the
Church. Through the Church, grace
continues to make history. The sacramental
Church is the earthly, visible, redemptive
instrument through which the invisible Lord
continues to be present to and with us. As
such, the Church is theoriginating source of
the seven celebrations we name the
Sacraments proper. This fact clearly points
to the divine establishment of the Church by
Jesus since only the God-Man can guarantee
the efficacy of any external sign as the vehicle
of God’s infallibly effective action. It also
points to the necessity of the Church as mean
for salvation and, therefore, to the ecclesial
dimension of all grace. Since all grace is the
grace of Christ, so all grace is ecclesial, at
least implicitly. The Creed affirms: “we
believe in one, holy, catholic and apostolic
Church” realities that are the “marks” of the
Church. The Church was_foreshadowedrom
the very beginning of the human story when,
after the Fall our first parents were promised
a divine intervention; it was preparedfor in
the history of the Chosen People of the Old
Testament; it is realizedin the mystery of the
death/resurrection of Jesus; and it is revealed
through the outpouring of the Holy Spirit on
Pentecost and in the subsequent history of
this faith Community.

#s 775; 779; 1119

#s 424, 763-67

A

#s 774-776; 846-

S848

#s 750; 811; 865
One #s 813-22
Holy #s 823-29
Catholic #s 830-56
Apostolic #s 857-
65

#s 767-68

On #s 161 — 164
Holy # 165
Catholic #s 166 -73
Apostolic #s 174 —
76

Church of the
faithful #s 177-8;
188-93

Hierarchy #s 179-
183

Magisterium #s 184-

85
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The fundamental document for the study of
the Church is theDogmatic Constitution on
the Church(Lumen Gentium) of the 2
Vatican Council. In article 8, the document
teaches: “Christ....established...his holy 45 763-66
Church....as a visible structure.” Here the
Council separates itself from the erroneous
opinion of those who would claim the true
Church is an invisible, hidden church which
embraces all those predestined and known
only to God. Rather, the Church has both #s 770-771
invisible and visible components, it is both
heavenly and earthly — not a two realities, but
“they form one interlocked reality which is
composed of a divine and human element.”
The Council goes on to compare the Church
with the mystery of the Incarnation: “Just as
the assumed nature inseparable united to the
divine Word serves him as a living instrument
of salvation. So, in a similar way, does the
communal structure of the Church serve
Christ’s Spirit who vivifies it by way of
building up the body.” The implication of the The Church pgs.
analogy is clear: the Church is not another 111-123
incarnation of God in history; but the St. Peter is the
mystery of the Incarnation offers a useful gpering story, the
image for understanding the Church. God’s of the Church.
Son became fully and truly a man in CCC #s748; 753,
. : : . 797-98
everything but sin (Heb. 4:15. His humanity There is a cultural
served as the instrument through which he, resistance to
the God-Man, saved us in history; similarly, institutions and a
the Church gives present historical visibility deste hat all be &
to the workings of God’s grace. The analogy democratic free
limps, as all analogies do since we are the choice. Yet, truth
Church, we a sinful people. The Council 4 823.29 e e it
acknowledges this affirming that the Church is God’s truth,
is “at the same time holy and always in need VT;TQ |?TsW:|:;2 .
of being purified (semper purificandg.” o o it
#771 reason is beyond

Where is the Church of Christ to be found?

the power of
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Again the Council: “This Church, constituted reason, it is had by
#s 816-19 accepting God’s

and organized in the world as a society,
subsistan the Catholic Church, which is
governed by the successor of Peter and by th
bishops in union with that successor, although
elements of sanctification and of truth can be
found outside of her visible structure. These
elements, however, as gifts properly belongin
to the Church of Christ, possess an inner
dynamism toward Catholic unity.” While
acknowledging the reality of churchly
elements in those not united to Rome, the
Council insists that thee fullness of churchly
reality is found only in the Catholic Church
(see in this regard the Council’sDecree on Ecumenism,
paragraph 3).

Given the above statements, it follows that the
Church is necessary for salvation, but how?
The 2" vatican Council in its Dogmatic
Constitution on the Church, paragraphs 13 —
16 answer: “All men are called to be part of
this catholic unity of the People of God....And
there belongto it or are relatedto it in various
ways, the Catholic faithful as well as all who
believe in Christ, and indeed the whole of
mankind. For all men are called to salvation
by the grace of God” par. 13). Paragraphs 14
to 16 apply the italicized verbs noting that
Catholic Christians belong fully, non-
Catholics Christians really but fully; and non-
Christians are ‘related’ in various ways:
“Whatever goodness or truth is found among
them is looked upon by the Church as a
preparation for the Gospel. She regards such
qualities as given by him who enlightens all
men so that they may finally have life.” This
teaching is the logical conclusion to the
Church’s conviction regarding the absolute
centrality of Christ for salvation; all grace is

#s 839; 842-44;
845; 846-48

2 (relation to the
Jews 839-40; to
the Muslims 841)

#s 836-45

Meaning of
“catholic” #s 830-
31

revelation, and the
Holy Spirit's
guidance of the
truth of God in
and through the
Church.

The “Marks of the
Church” pgs 125-
139

Fr. Junipero Serra
is the Franciscan
missionary who
helped to establish
the faith in our
hemisphere,
spending 15 years
in the missions in
California, an
advocate for
Native Americans.
CCC #s 818 (see
also the remarks
on pg. 132); 833;
898
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Christo-Ecclesially centered.
#s 184 - 185

The Magisterium of the Church is the service,
aided by the Holy Spirit that gives us the

confidence of being in possession of the savir

teaching of Christ and an authentic interprta-

tion of that teaching. The Magisterium enjoys

the charism of Infallibility, a service to the
Community, when defining doctrine, either
through a definition of the Pope or Ecumen-
ical Council, or the universal ordinary
teaching. This is not the creation of new
doctrine, but a secure articulation of God’s
revelation. The 29 Vatican Council in its
Dogmatic Constitution of Divine revelation
taught that the Magisterium “is not superior
to the Word of God, but its servant. It
teaches only what has been handed in to it
(paragraph 10). With Jesus, God'’s truth
enteredhuman experience in an unsurpass-
able and definitive manner. This truth
remains identifiable through the promise of
the Holy Spirit who has been given to the
Church as a permanent possessionr( 16:13).

See index Pg. 820

g#s 2034-35




